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[The SCSMNJ MP3 dated 82.02.19.A starts here] 
[Transcriber unknown] 

[Proofread by Paramänanda däsa, U.K] 
 
 
    Çréla Çrédhara Mahäräja: Avismåtiù kåñëa-padäravindayoù, the continued recollection of 
Kåñëa, the divine feet of Kåñëa, avismåtiù; not that un-forgetfulness, un-forgetfulness of the 
remembrance of Kåñëa consciousness, of His divine feet. Avismåtiù kåñëa-padäravindayoù, 
kñiëoty abhadräëi, it will dissipate, destroy. Abhadra, no bhadra is desirable, what is not good. 
The element that is not good in us, nasty, which is nasty, which is impure within us, that will 
be destroyed by the continuance of Kåñëa consciousness, in any stage; in its lower stage, in 
the slightest, negligent connection, even, can destroy the undesirability of our connection 
with things of lower nature. Kñiëoty abhadräëi ca çaà tanoti, and it will promote maìgalam, 
goodness within us, çaà tanoti. Sattvasya çuddhià, the substantial character of our existence 
will be improved, sattvasya çuddhià. Our soul existence, that will be purified, our standpoint, 
our understanding, our aspiration, everything will be purified. Paramätma-bhaktià, and we 
shall attain devotion, attachment towards the super-subjective. Jïänaà ca, and our 
knowledge, our conception about the same will improve; jïänaà ca. 
    Here, one word missing, three lettered word, jïänaà ca [the missing word is vijïäna]. 
virägya yuktam, jïäna virägya are the two co-relative terms, jïäna virägya, jïänaà ca, virägya 
yuktam, one word is missing from the memory. And the knowledge, the conception about 
that, will have in its retinue, the proper conception and apathy to this mundane world. 
Virägya, jïänaà ca, virägya yuktam, avismåtiù kåñëa-padära.  
    Anyhow we are to maintain our Kåñëa consciousness and here the advice is that. To try to 
maintain Kåñëa consciousness, it is the medicine. And there is no other medicine which can 
produce Kåñëa consciousness, cure our disease and discover Kåñëa consciousness within us.  
    Kåñëa consciousness is the cause of Kåñëa consciousness. And we have to get help from the 
sädhus who have got Kåñëa consciousness within them. Just as from one light another candle 
may be lighted. A candle cannot produce light from within, but it has to be lighted from 
another candle, something like that. We are to awaken our buried Kåñëa consciousness which 
is covered by anyäbhiläña, karma, jïäna. That should be awakened with the help of another 
light. That will come to help the slept Kåñëa consciousness within us and our consciousness 
will arise from its sleep, as it is. So the method is like that, sädhu-saìga.  
 

kåñëa-bhakti-janma-müla haya ‘sädhu-saìga’ 
kåñëa-prema janme, teìho punar mukhya aìga 

 
    ["The root cause of devotional service to Lord Kåñëa is association with advanced devotees. 
Even when one's dormant love for Kåñëa awakens, association with devotees is still most 
essential."] [Caitanya-caritämåta, Madhya-lélä, 22.83]  
 
    At the same time it is told that it is ahaituky, causeless. How to harmonize? Kåñëa bhakti, 
the faith in Kåñëa, or the devotion towards Kåñëa, we can get from the sädhu - at the same 
time it is told that it is causeless. So [Viçvanätha] Cakravarté Öhäkura, ahaituky apratihatä. It 
is causeless and it cannot be checked, so ahaituky apratihatä.  
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sa vai puàsäà paro dharmo, yato bhaktir adhokñaje 
ahaituky apratihatä, yayätmä suprasédati 

 
    ["The supreme occupation (dharma) for all humanity is that by which men can attain to 
loving devotional service unto the transcendental Lord. Such devotional service must be 
unmotivated and uninterrupted to completely satisfy the self."] [Çrémad-Bhägavatam, 1.2.6]  
 
    When it is awakened within our heart we can feel that the heart is getting wonderfully 
satisfied. The satisfaction is produced in our heart, we can feel it. Ahaituky apratihatä, no 
cause and cannot be checked, cannot be opposed, any opposition cannot have any effect 
there. It is such. Then - bhaktyä saïjätayä bhaktyä.  
 

[smarantaù smärayantaç ca, mitho 'ghaugha-haraà harim 
bhaktyä saïjätayä bhaktyä, bibhraty utpulakäà tanum] 

 
    ["The devotees of the Lord constantly discuss the glories of the Personality of Godhead 
among themselves. Thus they constantly remember the Lord and remind one another of  His 
qualities and pastimes. In this way, by their devotion to the principles of bhakti-yoga, the 
devotees please the Personality of Godhead, who takes away from them everything 
inauspicious. Being purified of all impediments, the devotees awaken to pure love of 
Godhead, and thus, even within this world, their spiritualised bodies exhibit symptoms of 
transcendental ecstasy, such as standing of the bodily hairs on end."]  
    [Çrémad-Bhägavatam, 11.3.31] 
 
    Bhakti comes from bhakti, so it is ahaituky. The light is there and another candle is lit from 
it, from light - light coming. So it is ahaituky. In this way we are to trace the original light. 
That is eternal self existence. And it is extending itself. So it has no cause - it is causeless. The 
cause is there eternally and it is only extending itself. And apratihatä, it may be, temporarily 
it may be opposed, or seem apparently checked, but it is:  
 

nehäbhikrama-näço 'sti, pratyaväyo na vidyate 
[svalpam apy asya dharmasya, träyate mahato bhayät] 

 
    ["Even a small beginning in this devotional service cannot go in vain, nor can any loss be 
suffered. The most insignificant practice of such devotional service saves one from the all-
devouring fear of repeated birth and death in this world."] [Bhagavad-gétä, 2.40]  
 
    It won't leave you. For the time being it may suppressed, a little. But it cannot be finished. 
It is of eternal type, eternal type. It has got connection with the eternal aspect of the universe, 
so apratihatä. We are to come to, come near such sort of existence. We are to come in 
connection with that plane of life, a particular plane, plenary existence or acquaintance of 
nature. It is there. Only we have to connect, have connection with.  
 

avismåtiù kåñëa-padäravindayoù, kñiëoty abhadräëi ca çaà tanoti 
sattvasya çuddhià paramätma-bhaktià, jïänaà ca vijïäna-virägya-yuktam 
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    [“For one who remembers the lotus feet of Kåñëa, all inauspiciousness soon disappears, 
and one’s good fortune expands. In other words, one becomes free from all material 
contamination, one attains liberation from repeated birth and death, and one’s real spiritual 
life begins. As one’s heart becomes gradually purified, one’s devotion for the Lord within the 
heart awakens, and one realises the Paramätmä. Thus one gradually develops knowledge 
(jïäna), realisation (vijïäna), and renunciation (vairägya).”] [Çrémad-Bhägavatam, 12.12.55] 
 
    That vijïäna - that was missing. Jïänaà ca vijïäna-virägya-yuktam. Jïäna means direct 
knowledge of the thing, and vijïäna; that’s a systematic knowledge. In Bhagavad-gétä also we 
find vijïäna. 
 

jïänam te' ham sa-vijïänam, idaà vakñyämy açeñataù 
yaj jïätvä neha bhüyo 'nyaj, jïätavyam avaçiñyate 

 
    ["Now I shall fully describe to you, with the taste of the flavour of My divine sweetness, 
this knowledge of My grand majestic splendour and opulences. After knowing all this, 
absolutely nothing will remain for you to know, being situated on this beautiful, joyful, and 
victorious path."] [Bhagavad-gétä, 7.2]  
 
    Sa-vijïänam, jïäna means general knowledge. And vijïäna means the knowledge of its 
constituent parts, of a system, systematic knowledge. So jïänaà ca vijïäna-virägya-yuktam. 
You will attain the knowledge of the absolute as a system, a part, hierarchy, gradation. And 
virägya means, two-fold meaning, one negative another positive. Negative; you will have no 
attraction for non-God, that is mundane attachment, no attraction for mundane necessity. 
And the positive,  
 
[visisti raga?] 
 
    You will have [visista?], excellent attachment [visista?], which is accepted by calculation 
and elimination, that sort of raga in a proper place, not in the approximate good-bad all 
mixture, not that. But illuminative attraction, adjusted attraction you will have. Jïänaà ca 
vijïäna-virägya-yuktam. The knowledge that is supported by attraction and also experience of 
this system: as much as necessary in any part of it. Discriminative attachment, attachment for 
the eye, attachment for the nail, nail should not be equal. Adjusted attachment in a particular 
system, more or less attachment should be well adjusted. Wherever - how much attention is 
necessary, according to that. The head is more the important and the leg is little less. In this 
way proper adjusted attachment for the systematic whole, you will acquire gradually. First 
hazy, then mass of attraction, and then the attraction will be systematized as much as we will 
come in connection with the other side, the object of your attachment in a systematic way 
you will be able realize. 
 
    Hare Kåñëa. Gaura Hari.  
 
    Avismåtiù kåñëa-padäravindayoù, kñiëoty abhadräëi ca çaà tanoti. In general way the good 
advances. Sattvasya çuddhià. Your understanding in its progress will eliminate the 
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undesirable portion from it. Your conception will be more clear and clear. More and more 
clear. So undesirable things from your conception will gradually vanish and it will lead to the 
perfect conception. Sattvasya çuddhià. In the beginning the satya, what you come to 
understand approximately to be eternal, sac-cid-änanda, but there will be gradual 
development of your understanding, more clear and more pure. First a mass of light, then a 
figure, then the potency, then the lélä with the potency; and in this way your approach will be 
closer and closer and many things close and minute things will come to your view. The 
minutest parts also, detailed things to the full cid-viläsa, will be gradually be made close to 
you, or you will be made closer to the specified differentiated view of the plane, higher and 
higher. In this way development is progressive, progressive life in bhakti, in devotion.  
 
    Hare Kåñëa. Gaura Haribol. Gaura Haribol. Gaura Haribol. Gaura Haribol. 
 
    Any question?  
 
    Dhéra Kåñëa Swämé: So when it says:  
 

bahünäà janmanäm ante, jïänavän mäà prapadyate 
väsudevaù sarvam iti, sa mahätmä sudurlabhaù 

 
    [After many, many births, the knowledgeable person (who happens to attain the 
association of such a pure devotee) finally comes to understand that the whole universe of 
moving and stationary being is of the nature of Väsudeva alone, inasmuch as all are 
subordinate to Väsudeva. Having grasped this conception, he surrenders unto Me. Know such 
a great soul to be extremely rare.] [Bhagavad-gétä, 7.19]  
 
    Çréla Çrédhara Mahäräja: Väsudevaù sarvam iti. From Brahma conception, the different 
instalments. First all consciousness, then the consciousness is of individual character. 
Individuality is added to consciousness. No consciousness can exist without personality. The 
consciousness is personal, the next step will come. The consciousness is personal. The 
personality and consciousness that is one cannot be separated from the other. What is 
differentiated from personality that is only a halo of the personality, something like that. That 
is Brahma, there also minutest personality combination. Akñarama, akñaräd api cottamaù, 
kñaram atéto ‘ham, akñaräd api cottamaù [Bhagavad-gétä, 15.18]. Kñara means perishable, 
changing, or unchangeable, eternal, substance of two kinds, changing or unchanging. Kñaraù 
sarväëi bhütäni [Bhagavad-gétä, 15.16], whatever we see in the changing aspect of the world 
that is called kñaraù; and akñara - unchangeable.  
 
    “I am transcending. I exist transcending both of these two substances, kñaraù – akñara. I 
am Puruñottama. So My name is Puruñottama.” 
 
    Puruñottama means Väsudeva. Väsudeva, bahünäà janmanäm ante. When the jïäné, the 
Impersonalist School, they come to understand that the prime cause of consciousness of their 
quest is personal one, then they come to conceive Väsudeva. But such jïänés are very rarely to 
be found. Mostly, jïänés cannot cross this line. They have lost their –  
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ye 'nye 'ravindäkña vimukta-mäninas, tvayi asta-bhäväd aviçuddha-buddhayaù 
äruhya kåcchreëa paraà padaà tataù, patanty adho 'nädåta-yuñmad-aìghrayaù 

 
    [Someone may say that aside from Vaiñëavas, who always seek shelter at the Lord's lotus 
feet, there are those who are not Vaiñëavas but who have accepted different processes for 
attaining salvation. What happens to them? In answer to this question, Lord Brahmä and the 
other demigods said:]  
    ["O lotus-eyed Lord, although non-devotees who accept severe austerities and penances to 
achieve the highest position may think themselves liberated, their intelligence is impure. 
Although they may rise to the level of impersonal Brahman realisation, they fall down from 
their position of imagined superiority because they neglect to worship Your lotus feet."]  
    [Çrémad-Bhägavatam, 10.2.32]  
 
    They generally, the general faith of the jïänés to climb up to the highest position with great 
effort, and then when they cannot catch that, consciousness means person, cannot cross that; 
they have to revert back, come back, fall back. And those that can cross, “That yes, 
consciousness means person; the big personality, I am small”, so bhakti begins there. The 
relation of subordination of the lower to the higher, that comes to be effected.  
    And sa mahätmä sudurlabhaù, and such a person amongst the jïänés is very rarely to be 
found who can take the positive connection for the higher aspect of life, sudurlabhaù. And 
mostly they come back. They have to come back from that, after much penance they climbed 
up to that high mark, and because they did not accommodate that the higher entity must be 
dealt with devotion so they have to come back.  
    Those that are väsudevaù sarvam iti, Väsudeva is personal, Puruñottama, but they can cross 
the line and enter Vaikuëöha. And there we are told gradually as their vision grows more and 
more they can find potency on the side of the personal God. Then they become devotees of 
Lakñmé-Näräyaëa, and enters complete in Vaikuëöha sevä. But there is awe, reverence, there 
are çästric rules, and there are examples of the higher realized souls to guide them. There 
they do not find the whole of their innate nature. Having full engagement, some sort of thirst, 
have no corresponding relation to satisfy its inner tendency. And when they feel some urge 
from within, they have to search after other rasa, a purer friendship, friendly service, then the 
filial service, and the mädhurya rasa service, service of a sweetheart, consort-hood, urges him 
to go up, or go deeper. And gradually coming in contact with such agents, gradually they find 
their own heart blossoming and blossoming to its fullest extent to extend gradually towards 
Goloka Våndävana. They can see that what was Brahman, then was Paramätmä or Väsudeva, 
then Lakñmé-Näräyaëa, that has gradually coming to him as Kåñëa consciousness or Näräyaëa 
consciousness. Superseding Näräyaëa consciousness he comes in contact with Kåñëa 
consciousness of the reality. He will awaken, he finds himself awakened in a plane where he 
sees the all connecting, all harmonizing principal is no longer Näräyaëa but He is Kåñëa, as 
Kåñëa fully awakened. His heart also fully awakened, and at the same time he says that the 
environment, the object of his search, is also fully equipped - full-fledged theism.  
    Full-fledged theism; the theistic conviction, conception, receives its satisfaction in the 
fullest way. Just as with the opening of the eye we can see the world, and according to the 
degree of our sight we come to the subtlest thing of the environment. So also by our inner 
awakenment of the fullest type we come to a particular world, environment, and that is 
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Våndävana, Goloka Våndävana, the land of love, spontaneous labour, movement. Movement 
is spontaneous. And all around we find only friendly, plane, friendly, and very intimate, 
intimacy. And no quench for higher but with the quench, eternal quench of coming in closer 
relation with them, closer connection with them. No possibility of any higher change of 
environment. But that is almost final and now only remaining things how to come closer, 
more close connection with the environment. And that becomes the initiative of our 
movement there, more and more intimate connection with the environment. Environment is 
eternal, but our intimacy, there is the competition. The movement and the guidance is there. 
That is what may be thought as nitya-lélä. Lélä means movement, some sort of necessity. 
Repetition, but ever new, ever new; only question of time. Every day when I am hungry in the 
morning food is tasteful to me. Not always. So by the movement of the time it is like that. 
Everything is palatable, not stale. It is managed by Yogamäyä in such a way. The lélä is 
eternal. Fullest satisfaction of all the inner parts of our system, the wholesale satisfaction of 
every atom of our constituent part of our spiritual body. In this way things go on.  
 

prati aìga lägi kände, prati aìga mora [Jïäna Däsa – Vaiñëava-padävali] 
 
    “Every limb, every part of my limb cries for the corresponding part of the limb of the other 
side.”  
 
    The sambhanda, it may come to such a stage that every atom constituting my body, my 
spiritual body, my, whatever it may be, will aspire after the union of the every corresponding 
part of the environment. And in this way, such friendly way, so many are moving there, and 
it is adjusted by Yogamäyä.  
 
    Hare Kåñëa. Hare Kåñëa.  
 
    Prati aìga lägi kände, prati aìga mora; the highest conception. Every atom in my existence 
is in loving aspiration with the environment. And that is Kåñëa. Kåñëa consciousness has 
circulated me. Has circulated, means from all sides it has embraced me. I am lost in the 
thought of Kåñëa consciousness which is detailed, elaborate acquaintance. I am merged, I am 
merged in the deeper most part of Kåñëa consciousness where I shall feel that Kåñëa has 
captured every atom of my existence. Every atom is feeling as if separate pleasure by His 
embracing. By His embracing and that also, and that is possible only in consorthood of 
relationship; that every atom has been embraced, captured, coming to the most intimate 
connection, adi rasa or mukha rasa. The name of mädhurya rasa is adi rasa. That is the most 
original. That is the source of all other rasa. All other rasa is dependent on adi rasa. And 
mukha rasa, all rasa is represented there, all other rasa, sum total of all rasa, of course with 
the gist of them. We are told like that and Mahäprabhu came with this anarpita-caréà cirät 
[Caitanya-caritämåta, Ädi-lélä, 1.4]. What is considered never any distribution, possible 
distribution of equal previously, before Mahäprabhu.  
    In Jaiva Dharma we find one Vaiñëava is asking his Gurudeva; "That devotion, that is 
eternal, but why do you say that it came from Mahäprabhu?”  
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    Then his Guru, that Paramahaàsa Bäbäjé, his Guru, is saying, “I visited Våndävana and 
asked the eternal servitor of Çré Caitanya deva, Çré Sanätana Goswämé, anarpita-caréà cirät, 
what is meaning underlying? What has never been dealt with before?”  
    Then he told, “Bhakti is eternal, generally, in [Ariya?] sütra, [Sandila?] sütra, all these 
things. But the type of devotion what Mahäprabhu, what we meet after the advent of 
Mahäprabhu Çré Caitanya deva; that was not previously any time open to the ordinary person. 
So it is called anarpita-caréà. And what is that? This is complete surrender to Kåñëa in 
consorthood of relation where every atom of the jéva soul gets welcomed and embraced by 
the corresponding atom of Kåñëa consciousness, mädhurya rasa. That was not open to the 
public before. This is my finding, or my faith. You may accept or may not accept.” Sanätana 
Goswämé told this to the Vaiñëava Äcärya; “This is my private conception. You may take it or 
may not,” Sanätana Goswämé told.  
    So, devotion in general there is beginning...  
 
[prayonam nayo rajam nevitar vidosedatya?] 
[yad gramya sva ramanti sma guna no bhajani kathani hari?] 
 

ätmärämäç ca munayo, nirgranthä apy urukrame 
kurvanty ahaitukéà bhaktim, ittham-bhüta guëo hariù 

 
    ["Those sages who, being merged in the bliss of the spirit soul, are totally free from the 
binding knot of mental images - they too engage in the unmotivated service of Çré Kåñëa, the 
performer of marvellous deeds. This is but one of the qualities of the Supreme Lord Hari, who 
charms the entire world."] [Çrémad-Bhägavatam, 1.7.10] 
 
    All different varieties of ätmärämäç [those who take pleasure in the ätmä or self], especially 
those established on the path of self-realization, though freed from all kinds of material 
bondage, desire to render unalloyed devotional service unto the Personality of Godhead. This 
means that the Lord possesses transcendental qualities and can therefore attract everyone, 
including even the liberated souls.  
 
    Begins from here, 
 

pariniñöhito 'pi nairguëye, uttamaù-çloka-lélayä 
gåhéta-cetä räjarñe, äkhyänaà yad adhétavän, 

tad ahaà te 'bhidhäsyämi, mahä-pauruñiko bhavän 
yasya çraddadhatäm äçu, syän mukunde matiù saté 

 
    ["O saintly King, I was certainly situated perfectly in transcendence, yet I was still attracted 
by the delineation of the pastimes of the Lord, who is described by enlightened verses."] 
    ["That very Çrémad-Bhägavatam I shall recite before you because you are the most sincere 
devotee of Lord Kåñëa. One who gives full attention and respect to hearing Çrémad-
Bhägavatam achieves unflinching faith in the Supreme Lord, the giver of salvation."]  
    [Çrémad-Bhägavatam, 2.1.9-10]  
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    The beginning of bhakti is çanta rasa, Catuùsana.  
 
[yasyavinda naisya padaravindam kinara misra tulasi mukarunda vayu...............?] 
 
    The primary admission into devotional school above jïäna, vairägya; çanta rasa, 
 

na tathä me priyatama ätmayonir na çaìkaraù 
na ca saìkarñaëo na çrér naivätmä ca yathä bhavän 

 
    ["Neither Brahmä nor Çéva are as dear to Me as you; My elder brother Saìkarñaëa is not as 
dear to Me as you, nor even Lakñmé Devé. Even My own Self is not as dear to Me as you."]  
    [Çrémad-Bhägavatam, 11.14.15] 
 
    Step by step the development of the devotional school has been proved here. So gradation 
is there.  
 

bahünäà janmanäm ante, jïänavän mäà prapadyate 
väsudevaù sarvam iti, sa mahätmä sudurlabhaù 

 
    [After many, many births, the knowledgeable person (who happens to attain the 
association of such a pure devotee) finally comes to understand that the whole universe of 
moving and stationary being is of the nature of Väsudeva alone, inasmuch as all are 
subordinate to Väsudeva. Having grasped this conception, he surrenders unto Me. Know such 
a great soul to be extremely rare.] [Bhagavad-gétä, 7.19]  
 
    The beginning of devotional life and then there is step by step going up. In Rämänanda 
Räya,  
 

varëäçramäcäravatä puruñeëa paraù pumän 
viñëur ärädhyate panthä nänyat tat-toña-käraëam 

 
    ["The only way to please the Supreme Personality of Godhead, Lord Viñëu, is to worship 
Him by properly executing one's prescribed duties in the social system of varëa  and 
äçrama."] [Viñëu-Puräëa, 3.8.9]  
 
    The beginning, 
 

yat karoñi yad açnäsi, yaj juhoñi dadäsi yat 
yat tapasyasi kaunteya, tat kuruñva mad arpaëam 

 
    [O son of Kunté, whatever you do, whatever you eat, whatever you offer or give away, as 
well as whatever austerities you perform should be done as an offering unto Me.]  
    [Bhagavad-gétä, 9.27]  
 
    Second step – third,  
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brahma-bhütaù prasannätmä, na çocati na käìkñati 
samaù sarveñu bhüteñu, mad-bhaktià labhate paräm 

 
    ["The spotlessly pure-hearted and self-satisfied soul who has attained to his conscious 
divine nature neither grieves nor craves for anything. Seeing all beings equally (in the 
conception of My supreme energy), he gradually achieves supreme devotion (prema-bhakti) 
unto Me."] [Bhagavad-gétä, 18.54] 
 
    No, third,  
 

sarva-dharmän parityajya, mäm ekaà çaraëaà vraja 
ahaà tväà sarva-päpebhyo, mokñayiñyämi mä çucaù 

 
    [“Totally abandoning all kinds of religion, surrender exclusively unto Me. I will liberate 
you from all kinds of sins, so do not despair.”] [Bhagavad-gétä, 18.66]  
 

äjïajaiva guëän doñän, mayädiñöän api svakän 
dharmmän saàtyajya yaù sarvvän, myäà bhajet sa ca sattamaù 

 
    [Kåñëa said] Having taken complete shelter of My lotus feet, a saintly person renounces 
mundane religious and social duties and worships Me alone. Indeed, he is the best of men.] 
    [Çrémad-Bhägavatam, 11.11.32]  
 
    Then fourth;  
 

brahma-bhütaù prasannätmä, na çocati na käìkñati 
samaù sarveñu bhüteñu, mad-bhaktià labhate paräm 

 
    [The spotlessly pure hearted and self-satisfied soul who has attained to his conscious 
divine nature neither grieves nor craves for anything. Seeing all beings equally (in the 
conception of My supreme energy), he gradually achieves supreme devotion (prema-bhakti) 
unto Me.] [Bhagavad-gétä, 18.54] 
 
    Then, eho bähya äge [“This is superficial”], the fourth step, eho bähya äge,  
    [Caitanya-caritämåta, Madhya-lélä, 8.51] 
 
    Then,  
 

jïäne prayäsam udapäsya namanta eva 
jévanti san-mukharitäà bhavadéya-värtäm 

sthäne sthitäù çruti-gatäà tanu-väì-manobhir 
ye präyaço 'jita jito 'py asi tais tri-lokyäm 

  
    [In the Çrémad-Bhägavatam, Lord Brahmä said to the Supreme Lord Çré Kåñëa]:  
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    ["Oh Lord, Oh Unconquerable One, those devotees who, completely giving up all attempts 
on the path of jïäna of attaining the non-differentiated platform known as Brahma by hearing 
the transcendental narratives of Your pastimes (kathä), which emanates from the lotus 
mouths of the mahä-bhägavat sädhus and pass their lives by engaging their body, mind and 
words in pure devotion, easily conquer You (they easily get Your transcendental association), 
although You are the most difficult to attain in the three worlds."]  
    [Çrémad-Bhägavatam, 10.14.3]  
 
    That is the fifth, eho bähya äge kaha ära [“This is superficial; go further.”]  
 
    Then, tasya tértha-padaù kià vä däsänäm avaçiñyate.  
 

[yan-näma-çruti-mätreëa pumän bhavati nirmalaù 
tasya tértha-padaù kià vä däsänäm avaçiñyate] 

 
    [If simply by hearing Çré Kåñëa’s holy name one becomes supremely purified, who can 
imagine the purifying power of those who are constantly engaged in service to His lotus feet? 
What is impossible for such persons?] [Çrémad-Bhägavatam, 9.5.16]  
 
    Sixth - then the säkhya rasa, then vätsalya rasa, eho bähya uttam, then mädhurya rasa; in 
this way it is going up. Systematically we have to understand and digest. Digest what is 
bhakti. In the beginning we must have a broad conception of the positive world, the world of 
dedication. The world of exploitation we are living in at present, just the opposite life is 
possible, similar, a systematic and progressive life of dedication. And the renunciation, that is 
in the middle. We must have [tredani yadi padam?] Three checks of the Lord, exploitation, 
renunciation, and dedication. The basic faith we must have.  
 
 

[The SCSMNJ MP3 dated 82.02.19.A finishes here] 
 

[The SCSMNJ MP3 dated 82.02.19.D starts here] 
 
 
    Çréla Çrédhara Mahäräja: Any question?  
 
    Devotee: What's his name?  
 
    Another devotee: Bhakta Jeff.  
 
    Devotee: Bhakta Jeff.  
 
    Çréla Çrédhara Mahäräja: Bhakta?  
 
    Devotee: Jeff.  
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    Çréla Çrédhara Mahäräja:  Jet?  
 
    Devotee: Jeff.  
 
    Çréla Çrédhara Mahäräja: Jep?  
 
    Another devotee: He came with Dhéra Kåñëa.  
 
    Çréla Çrédhara Mahäräja: [spelling the name] J e p?  
 
    Devotee: [also spelling the name] J e f f.  
 
    Çréla Çrédhara Mahäräja: [again spelling] J e f  
 
    Devotee: Double F, Jeffery. He came with Dhéra Kåñëa Mahäräja.  
 
    Çréla Çrédhara Mahäräja: Just as in Upaniñad it is told, “I am riding a horse. I am trying to 
take the horse this side. But the horse is going forcibly. I shall try always to make a turn 
towards a particular direction but the horse is going. I am to let loose for some time. And I 
will always be trying to get it. Then sometimes I shall find that horse whim has been 
diminished and he is coming to my desired way.” It is mentioned in Upaniñad, something like 
that. We are, helplessly we may allow to go another way but our desired way is another side. 
So we are allowed to go something in advance and always trying to change the direction. In 
this way sometime I shall find that I am able to change my direction towards Kåñëa.   
 

loke vyaväyämiña-madya-sevä nityä hi jantor na hi tatra codanä 
vyavasthitis teñu viväha-yajïa-surä-grahair äsu nivåttir iñöä 

 
    [Everyone is naturally inclined to have sex, eat meat, and drink wine. There is no need for 
the scripture to encourage these things. The scriptures do, however, give concessions to 
people who are determined to do these things. The scriptures therefore grant a license to 
enjoy sex by allowing sexual intercourse with one’s lawfully wedded wife at the proper time 
of the month. They grant a license to eat meat to those who perform a certain kind of 
sacrifice, and a license to drink wine to those who perform the Sautramani sacrifice. The 
purpose of granting these licenses for sense gratification is only to restrict these activities and 
encourage people to give them up altogether. The real intention of the Vedic injunctions 
regarding sex, meat-eating, and wine-drinking is to make one abstain from these activities.]  
    [Çrémad-Bhägavatam, 11.5.11]  
 
    To allow us to work in the wrong direction for some time, with the object, and with some 
strategic advice that, “You come back through that.” If I want to go to give him direct 
opposition I may be lost, so that strategy has been recommended to be accepted by us in our 
spiritual movement also.  
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    Devotee: In the incident of Bali Mahäräja rejecting Çukräcärya to accept Vämanadeva, what 
are some of the practical instructions we can get from this?  
 
    Çréla Çrédhara Mahäräja: That depends upon the sukåti. For some, duskåti, some evil 
action. My fate is entangled with a Guru who is not up to my liking. So in that case my sukåti 
guides me against the acceptance of my temporary Guru. And by crossing the order of Guru 
we have to do something. That whoever he may be, who will stand on the way of my-self and 
my supreme Lord, he may be rejected. And what to speak of any other different hindrances, 
even Guru, false Guru; Guru means false Guru who wants to create some hindrances, create 
some boundary wall between myself and my desired Lord. Such Guru should be removed.  
    And here came the sukåti in the disciple. Sukåti was of a pure type. But anyhow for some 
false deed of his previous life he had to meet a false Guru, not a proper guide. And it was 
necessary that sham Guru should be given up. There are so many taking the dékñä from this 
Guru - tradesman, Guru trader, and to give up that and come to the real sädhu Guru.  
    The [laxam?] according to the symptoms of Guru as have been given in the scriptures. And 
by leaving aside the ordinary, common Guru that are going on in the world, he should take 
shelter of a proper Guru, [guru nivarcan?], [kula guru....................?] then so many Guru and 
Vaiñëava.  
 

avaiñëavopadiñöena, mantreëa niryaà vrajet 
punaç ca vidhinä samyag, grähayed vaiñëaväd guroù 

 
    [One who accepts the mantra from a guru who is a non-devotee or who is addicted to 
sensual pleasures with women is doomed to a life in hell. Such a person must immediately 
approach a genuine Vaiñëava guru and again accept the mantra from him.] 
    [Hari-Bhakti-Viläsa, 4.366]  
 
    For my previous offenses I unconsciously submitted to a formal Guru, but when the 
material acquisition pushed me, pinched me and warned me of my false future and showed 
me proper light, then, leaving that, I must come to a fair Vaiñëava gentleman and to accept 
him my Guru. So this is... 
 
    By chanting the name of Gaura-Nityänanda we want to take our position proper.  
 
    Nitäi Gaura Haribol. Nitäi Gaura Haribol. Nitäi Gaura Haribol. 
 
    There is a courtesy in the Vaiñëava society, when meeting to ask one another [bhajan 
kusan?] that not only about health, physical health, but about the mental. That is the 
spiritual realization, how it is going on. That is a custom [bhajan kusan?] 
 
    Gaura Haribol. Gaura Haribol.  
 
    Because there are also many hindrances may come, many obstacles along the way of 
bhajan. Bhajan means dedication to the supreme, dedication to the supreme. Exploitation and 
dedication, the opposite current, and the abscissa in the middle, merging. Centre, self centred 
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or sense centred and God centred; two currents. Sense centred current, this side, that of 
exploitation. And that is of dedication to the highest centre. Kåñëa consciousness means the 
current which will take us towards Kåñëa, Kåñëa consciousness: opposite current.  
 
    Hare Kåñëa. Hare Kåñëa.  
 
    That is not imagination; that is reality. More than we are accustomed to tell, this is realistic 
view. Realistic, the worldly sense which is realistic, that is unreal to us. In Bhägavatam,  
 
[........................................?] 
 
    The Vyäsadeva is addressing us to join with him in his cultivation about västava vastu, the 
absolute substance; unassailable substance. Dhämnä svena sadä nirasta-kuhakaà [Çrémad-
Bhägavatam, 1.1.1], Misunderstanding about which, can be removed only by His grace, ray.  
 

näyam ätmä pravacanena labhyo, na medhayä na bahunä çrutena 
yam evaiña vånute tena labhyas, tasyaiña ätmä vivånute tanüà sväm 

 
    ["One cannot understand the substance of the Paramätmä, the Super-soul residing within 
everyone's heart, by means of expertise in logic, intelligence or learning. When the living 
entity begs the Lord for His mercy, being desirous of His transcendental loving service, then 
the Supreme Lord reveals His self-manifest form directly before him."]  
    [Katha Upaniñad, 1.2.23]  
 
    By His grace He can be known. Not any other can, any other thing, can make Himself 
known, only He can be known by His sweet will. We have to look after, we have to pray 
faithfully so that the ray may come down and I will be able to have perception of Him. 
Avaroha-panthä, coming down, not going up; not empirical but [detectable?], not ascending 
but descending method He should be approached. We are subject and the realm is made of 
super subjective elements.  
 

vaikuëöhera påthivy ädi sakala cinmaya [mäyika bhütera tathi janma nähi haya] 
 
    ["The earth, water, fire, air and ether of Vaikuëöha are all spiritual. Material elements are 
not found there."] [Caitanya-caritämåta, Ädi-lélä, 5.53]  
 
    The earth, the water the air, everything in that soil all spiritual. Not only spiritual but made 
up of stuff which is superior in quality than I am because I come from the lower strata, 
taöasthä-çakti.  
 

kåñëera taöasthä-çakti, bhedäbheda prakäça 
[“The soul comes from the marginal potency.”] 

[Caitanya-caritämåta, Madhya-lélä, 20.108 & 117] 
 



14 
 

    So we cannot make them object. That is all subjective and as an object we can try to enter 
into their domain. All Guru, no servant, all superior, I am only the inferior. So I have to enter 
into the land of all superiority. It is very difficult and wonderful at the same time. It is very 
rarely to be had, if possible, practically. They are all spiritual; the earth, water, everything all 
spiritual substance. So no self-deception, self deception has no place. It is just like 
mathematical calculation. That is super-subject, I am object in comparison to that domain, 
where I want to enter into. 
 
    Gaura Haribol. Gaura Haribol. Nitäi Gaura Haribol.  
 
    It is difficult to conceive, what to acquire. It is stranger than dream. It is difficult to 
conceive that such plane is possible, which is super-subjective, which is made of the element 
that is super-subjective. Unknown and unknowable in general sense. Transcendental, supra-
mental, adhokñaja, apräkåta are the terms by which we can have a vague conception of the 
world, that world.  
 
    Gaura Hari. Gaura Hari. Gaura Haribol.  
 
    By shear submission we may be drawn there, drawn up by the members and by the Lord 
there. We have come out for such life possible.  
 

svadharmma-niñöhaù çata-janmabhiù pumän, viriïcatäm  eti  tataù paraà hi mäm 
avyäkåtaà bhägavato 'tha vaiñëavaà, padaà yathähaà vibudhäù kalätyaye  

 
    ["A person who executes his occupational duty properly for one hundred births becomes 
qualified to occupy the post of Brahmä, and if he becomes more qualified, he can approach 
Lord Çiva. A person who is directly surrendered to Lord Kåñëa or Viñëu in unalloyed 
devotional service is immediately promoted to the spiritual planets. Lord Çiva and other 
demigods attain these planets after the destruction of this material world."]  
    [Çrémad-Bhägavatam, 4.24.29]  
 
    In Bhägavatam, Mahädeva says, Çiva, "That if one can regularly discharge hundred births 
his attached duty under varëäçrama, he can be qualified for the post of Brahmä; Brahmä, the 
director of one brahmäëòa.” Tataù paraà hi mäm. “After that, my position,” Mahädeva says, 
“Covering the land of renunciation and penance, all these things, over attachment to the 
mundane plane, world. I cover administration there over Brahmä.”  
    Tataù paraà hi mäm, avyäkåtaà - not clearly differentiated - my position, buffer stage, 
controller of the buffer state. Some this side, some other side, and vague; no clear possession 
or rule, something. Avyäkåtaà, [no vi akriti?] Not clearly specified. Paraà hi mäm, avyäkåtaà 
bhägavato 'tha vaiñëavaà, padaà. There is another section, superior and higher to me, and 
that is vaiñëavaà, padaà and vaikuëöha padaà. That is the upper current there, the in-
carrying current, centre-carrying current. Here there is out-carrying current - so many 
subsections, subsections of animals. There centre-carrying, in-carrying current, bhägavato, 
vaiñëavaà, padaà. Yathähaà vibudhäù kalätyaye, addressing the God’s lélä, “Oh you Gods, 
there is such things above me. Yathähaà. And when there will be a wholesale dissolution of 
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this world of exploitation, then I shall also be, I shall also get the chance of entering in that 
domain. I will get recognition of entering into Vaikuëöha - that bhakta rüpa - that is another.” 
We have to have clear faith. Faith is our guide. And all our qualities are useless there. They 
can't work. Only through faith in the guidance of the saint and scripture, thereby it is 
possible to make any advancement. Just as by seeing the map one can make progress, so also 
something like that. Seeing the map, direction in the çästra, we are this, after that, after that. 
Çästra and the saints, words of the saints, instructions of the saints, with such things to our 
help we can march on that side.  
    In the first half is Vaikuëöha, the calculative service, and the higher half is spontaneous 
automatic raga bhakti. No motive, cannot but do the service, love, labour of love. Only on the 
higher sphere, and Kåñëa resides in that quarter. Around Him so many different types of 
services are arranged. This is one - more wonderful than dream. Dream - only dream's 
jurisdiction; that is drawn from this material world ’s thoughts and ideas in the mental system 
and it is reproduced. So the reproduction must be similar to this mundane world. Here they 
are drawn from the experience of this world, the eye experience, the ear experience, the 
touch experience - so dream, these materials in a fine way. And that is not world of 
experience but only by faith can we have some vague idea from the scriptures and the sädhus.  
 

sädhu-çastra-kåpäya yadi kåñëonmukha haya [sei jéva nistare, mäyä tähäre chäòaya] 
 
    ["If the conditioned soul becomes Kåñëa conscious by the mercy of saintly persons who 
voluntarily preach scriptural injunctions and help him to become Kåñëa conscious, the 
conditioned soul is liberated from the clutches of mäyä, who gives him up."]  
    [Caitanya-caritämåta, Madhya-lélä, 20.120]  
 
    So faith - by increasing or decreasing, bhajan means our progress in faith. Faith getting the 
characteristic of reality or vagueness, faith is deep, deeper; or faint and fainter. That is what is 
the health of bhajan.  
 
    I am not keeping well, can't talk much, tired. They are going away. But as you came, new, 
newly, so I had to talk something. Otherwise they are all going - I don't... I’m not able to 
talk... 
 

........ 
 
    ...Våndävana, and in former life he was over here; so at the birthplace of our Guru 
Mahäräja a big temple is being constructed and he was supervising all that. Now that is 
installed, finished. He has come to parikramä here in Navadvépa. From here perhaps again, 
he’ll go and settle in Våndävana. He’s already settled there. Big family he has come, 
respectable, and vairägyam, indifference to the world. For long time he rendered service to 
the Maöh and Guru Mahäräja.  
 
    Hare Kåñëa.  
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    They are disciples of Swämé Mahäräja. Staying with me for some time they have got much 
affection to me, like to hear the çästric explanations from me. So they are staying here.  
 
    Gaura Haribol.  
 
    Where is Aranya Mahäräja?  
 
    Devotee: Here.  
 
    Çréla Çrédhara Mahäräja: How did you see? Did you go to?  
 
    Devotee: Yes, I went. We calculated how many doors and windows had to be placed.  
 
    Çréla Çrédhara Mahäräja: I was... 
 

........ 
 

karmaëy evädhikäras te, mä phaleñu kadäcana 
mä karma-phala-hetur bhür, mä te saìgo 'stv akarmaëi 

 
    ["I shall now describe niñkäma karma-yoga, the path of selfless action. You have a right to 
perform your natural prescribed duties, but you are not entitled to any fruits of that action. 
You should neither act with desire to enjoy the fruits of your work, nor, as a result, should 
you be attached to neglecting your duties."] [Bhagavad-gétä, 2.47]  
 
    It is His business - it is not our business. It is His lookout. For whatever we shall do we 
shall offer it to Him. Immediately our responsibility ceases there. Do - the result, offer to the 
Lord, our responsibility finished. And no need to look after how He has taken, what is His 
meaning. And to modify our activity in that way that perhaps His will is moving in such a 
way so I should adjust myself accordingly, in this way. Otherwise it will be something like 
karma, then a fixed plan we want to carry out with desperate determination.  
 
    Dhéra Kåñëa Swämé: What I want to know is, the public, they will say there is a difference; 
there are two organizations separate from one another. How should we speak to them?  
 
    Çréla Çrédhara Mahäräja: (               ) The plain thing, as I of course told you, that those 
who are not satisfied with their management, if they like to follow the ideal of our Guru 
Mahäräja, but different from the present administration, they will like to have connection 
with them. That is our business, not any ambition of any parallel institution. But it is 
something like relief work. They may come and take rest here, and they may live here, they 
may talk here, kértana. With some engagement we are trying to provide for them, those who 
have got reverence for Guru Mahäräja, Mahäprabhu etc., but not satisfied with the present 
administration of ISKCON. As we are sufferers and those that are sufferers we try to help 
them a little. This you begin with this idea and then it will depend on Him how it will go.  
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    Dhéra Kåñëa Swämé: Yes, that's what I've been telling people.   
 
    Çréla Çrédhara Mahäräja: But this is our good will. So, and if you like that those that differ 
with the present management of ISKCON and also they have respect for Guru Mahäräja and 
Mahäprabhu and Kåñëa consciousness in general. We may live together, for that we are trying 
to establish some small places in this way, humble beginning. Plain living, high thinking, let 
it grow naturally in its own way; only to provide for the basis. God willing, many will be 
dissatisfied and they will seek some shelter and association for mutual co-operation and go 
on.  
 
    Where is Sarvabhavana Prabhu?  
 
    Aksayananda Swämé: He’s down, but he’s not come, we don’t know why.  
 
    Çréla Çrédhara Mahäräja: But what did he say that Caru Swämé may, is expected 
tomorrow?  
 
    Dhéra Kåñëa Swämé: I heard today or tomorrow.  
 
    Çréla Çrédhara Mahäräja: Today or tomorrow.  
 
    Hare Kåñëa. Gaura Hari.  
 
    ...............................? 
 
    After a week or no?  
 
    Dhéra Kåñëa Swämé: Maybe by March third, fourth.  
 
    Çréla Çrédhara Mahäräja: Third, fourth, and before our parikramä begins?  
 
    Dhéra Kåñëa Swämé: Yes. I don't want to go on the parikramä.  
 
    Çréla Çrédhara Mahäräja: Why?  
 
    Devotee: Because I think it may be some conflict, or awkward situation.  
 
    Çréla Çrédhara Mahäräja: Ha, ha, ha, ha. As you like.  
 
    Devotee: Sarvabhavana Prabhu.  
 
    Çréla Çrédhara Mahäräja: Sarvabhavana Prabhu.  
 
    Devotee: And Bhakta John.  
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    Çréla Çrédhara Mahäräja: (Bengali)  
 
    Dhéra Kåñëa Swämé: Mahäräja, I was also wondering in regards to establishing Deities in 
San Jose in California.  
 
    Çréla Çrédhara Mahäräja: Deity?  
 
    Dhéra Kåñëa Swämé: Mürti.  
 
    Çréla Çrédhara Mahäräja: Oh, Deity. How? What sort of Deity?  
 
    Dhéra Kåñëa Swämé: Well, I was attracted personally by the Deity of Rädhä-Kåñëa and 
Mahäprabhu as you have established here.  
 
    Çréla Çrédhara Mahäräja: That is our Guru Mahäräja's idea. Everywhere he mostly 
established these three Deities. But Swämé Mahäräja has done how there?  
 
    Dhéra Kåñëa Swämé: He's done different ways. He’s done this Rädhä-Kåñëa and 
Mahäprabhu, he did in Mäyäpur, and he did in Calcutta. And generally he's done Rädhä-
Kåñëa, also Jagannätha, Subhadrä, Baladeva, and Gaura-Nitäi.  
 
    Çréla Çrédhara Mahäräja: But in America?  
 
    Dhéra Kåñëa Swämé: All over America like that.  
 
    Çréla Çrédhara Mahäräja: Jagannätha and Gaura-Nitäi and Rädhä-Kåñëa.  
 
    Dhéra Kåñëa Swämé: Yes.  
 
    Çréla Çrédhara Mahäräja: In three ways.  
 
    Dhéra Kåñëa Swämé: Yes, three altars.  
 
    Çréla Çrédhara Mahäräja: You may begin with Giridhari, then gradually when you find a 
place proper, you’ll be able to take responsibility of the installed Deity services, then you may 
begin, responsibility, continuing the sevä-püjä.  
 
    Dhéra Kåñëa Swämé: One thing, it’s not so much for me, as for the people who are coming 
to the temple, and the...  
 
    Çréla Çrédhara Mahäräja: But anyhow, one will have to take the responsibility of the 
maintenance, of such type and hope.  
 

........ 
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    Have they considered that letter, my letter?  
 
    Dhéra Kåñëa Swämé: They are probably reading that now also. I think you will get a 
favourable response to the letter.  
 
    Çréla Çrédhara Mahäräja: I think Bharati Mahäräja has left.  
 
    Dhéra Kåñëa Swämé: Yes, he's working on Prapanna-jévanämåta.  
 
    Çréla Çrédhara Mahäräja: Near timing for the publishing.  
 
    Dhéra Kåñëa Swämé: Yes. Well they're still working. Because there is a problem, that I don't 
know if anyone is competent enough to give the correct meaning of what your intentions 
were.  
 
   Çréla Çrédhara Mahäräja: Ha, ha. Approximately whatever may be available. Meaning has 
no end. Mahäprabhu, when the ätmäräma çloka meaning expressing to Sanätana Goswämé 
sixty-one different meanings. Then Sanätana Goswämé would say, “You are Kåñëa Himself 
and whatever You like You can bring meaning from whatever word or expression or çloka.” 
Mahäprabhu told on the other hand, “Why do you praise Me Sanätana? Don't you know that 
every word of Bhägavatam is Kåñëa Himself?”  
    So infinite possibility is there,  
 
[bhagavat manase kåñëa vigraha?]  
 
    So infinite, so any and every meaning can be drawn from any and every letter and word.  
 
Ke?  
 
    Dhéra Kåñëa Swämé: Brahmä, Brahmä däsa. I just read that also, that part of Caitanya-
caritämåta. And Mahäprabhu said, “That by your - after sixty meanings; by your devotion, 
you’re bringing another meaning.”  
 
    Çréla Çrédhara Mahäräja: “You are drawing...” 
 
    Dhéra Kåñëa Swämé: More.  
 
    Çréla Çrédhara Mahäräja: “Drawing through Me.” And Särvabhauma by his association 
came so many, eighteen or so. “Let Me try. I generally do not have any meaning. But in your 
connection let Me try, what Kåñëa supplied to Me. Then sixty one came in connection with 
Sanätana to Me.”  
 
[sahajiya natha kanatha puspati nahi pai?] 
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    Circumstance, circumstance gives the inspiration, and I go. Even Kåñëa also says, 
somewhere the Gétä, some wanted to hear the Gétä again, “No that is not possible. That 
particular circumstance, environment - that helped us to deliver that advice.” 
 
    One thing, Dhéra Kåñëa Prabhu has shifted to that?  
 
    Dhéra Kåñëa Swämé: Yes.  
 
    Çréla Çrédhara Mahäräja: And Yajavar Mahäräja, one of the oldest sannyäsé God-brothers, 
he generally... 
 
    Dhéra Kåñëa Swämé: Stays in the room downstairs, yes I'll make the arrangement.  
 
    Çréla Çrédhara Mahäräja: That room. He is very old and invalid, so that room should be 
vacated.  
 
    Dhéra Kåñëa Swämé: Vacated, yes.  
 
    Çréla Çrédhara Mahäräja: And we shall have to cleanse it. He is almost invalid. He is 
younger to me but has become more invalid. And his contribution toward the service of this 
Maöh is also laudable.  
 
    Govinda Mahäräja: Last sannyäsé of Prabhupäda.  
 
    Dhéra Kåñëa Swämé: Last.  
 
    Another devotee: When is he coming?  
 
    Dhéra Kåñëa Swämé: Today.  
 
    Çréla Çrédhara Mahäräja: May come, today also may come. Today, Païcamé, may come, 
then evening he may come today, or tomorrow.  
 
[Bengali] 
 
    By second or third March you want to go to America?  
 
    Dhéra Kåñëa Swämé: Well, I want to test the environment, the atmosphere, after the 
arrival.  
 
    Çréla Çrédhara Mahäräja: After meeting is finished.  
 
    Dhéra Kåñëa Swämé: Yes.  
 
    Çréla Çrédhara Mahäräja: [Bengali]  
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    Mädhava Prabhu is non-compromising. And he cannot take any artificial shape.  
 
    Mädhava Prabhu: I spoke to Rameçvära the other day and therefore he became angry.  
 
    Mahäräja, there are now two devotees from Mäyäpur, they are Bhavänanda's disciples, they 
are at the house talking with Bharati Mahäräja and Parvata Mahäräja, and they are expressing 
some difficulties they are having.  
 
    Çréla Çrédhara Mahäräja: Who?  
 
    Mädhava Prabhu: These two disciples of Bhavänanda; one is first initiated and the other 
has been twice initiated by Bhavänanda Mahäräja.  
 
    Çréla Çrédhara Mahäräja: Indian or American?  
 
    Madhava Prabhu: One is Indian one is American. The one who has first initiation is Indian 
and he knows Tapan Prabhu. And the one who has second initiation, first and second, he is a 
gurukula boy. He is about twenty years old now. And he is complaining that he has been 
more or less forced to take initiation by Bhavänanda and... 
 
    Çréla Çrédhara Mahäräja: In the meantime one boy came to Bharati Mahäräja and made it 
known to him by his request I gave him Hari-Näma. That he would stay with Bharati 
Mahäräja. But suddenly he left the Maöh with Kåñëa Sarana and went away. Only one day or 
two days I think. I do not know them, but Bharati Mahäräja told that he is intimately known 
to me and he would work with me. He did not have any initiation there, a newcomer. But 
someone came and wanted to see me. I told that I do not feel well. I can't see now. So they 
mixed with that boy and I heard that Bharati Mahäräja is not here at present, he went to 
somewhere in the meantime, and the boy ran away. So some are sent sometimes to watch 
also, how the things are going on here, the intelligent branch.  
    Now what do they say?  
 
    Mädhava Prabhu: So they are preaching to them that they should remain with Bhavänanda 
and get his permission to come here, if they want to come.  
 
    Çréla Çrédhara Mahäräja: If you like you may keep along with you for some time and see 
how genuine they are in their heart.  
 
    Govinda Mahäräja: (Bengali) 
 
    Çréla Çrédhara Mahäräja: Serious meeting discussing on myself. I am the subject of the 
meeting. How to deal with Çrédhara Mahäräja?  
 
    Devotee: The super-subject.  
 
    Govinda Mahäräja: Dhéra Kåñëa Mahäräja says “The super subject.”  
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    Çréla Çrédhara Mahäräja: He is the super subject. I am the subject. Whether he is friend or 
foe? Some say he is foe, you must reject him. Some say may not be foe. Some say he may be 
foe inside, but outwardly friend. Still we shall have a policy not to cut off him altogether now. 
Let us wait and see. Ha, ha. And that sort of conclusion will be supported by majority I think, 
but not now.  
 
    Hare Kåñëa.  
 
    Madhava Prabhu: Rüpänuga said there is a spirit of accommodation, among the GBC. 
 
    Çréla Çrédhara Mahäräja: Accommodating... 
 
 

End of Tape 
 

........ 
 


