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His Divine Grace Çréla Bhakti Rakñaka Çrédhara Mahäräja 
 

83.9.14-16-20 
 
 
    Guru Mahäräja: …….. we are very, very far off in the lower position. But such 
prospect we have got that as family man we can live with Him and serve Him. What 
more we want? This appealed to the core of my heart and I came out. I want such 
God. I want to live with Him as family man, with God. So Kåñëa consciousness of 
Godhead can accommodate our family life with Him. What more may we want? I have 
come to serve that, mayätma-bhüyäya ca kalpate: 
 

(martyo yadä tyakta-samasta-karmä, niveditätmä vicikérñito me 
tadämåtatvaà pratipadyamäno, mayätma-bhüyäya ca kalpate vai ) 

 
    ("One who is subjected to birth and death attains immortality when he gives up all 
material activities, dedicates his life to the execution of My order, and acts according to 
My directions. In this way, he becomes fit to enjoy the spiritual bliss derived from 
exchanging loving mellows with Me.")  (Çrémad-Bhägavatam, 11.29.34)  
 
    "As if they're My own, as if they're My own soul, ätma-bhüyäya." 
    "Viçate tad-anantaram, enters into Me." 
 

(bhaktyä mäm abhijänäti, yävän yaç cäsmi tattvataù 
tato mäà tattvato jïätvä, viçate tad-anantaram ) 

 
    ("By the potency of that supreme devotion, he is able to completely know My nature 
of Almighty Lordship and majesty. Thereafter, acquiring the perception of his divine 
relationship with Me, he enters into a group of My intimate personal associates, whose 
nature is nondifferent from Mine.")  (Bhagavad-gétä, 18.55) 
 
    Enters into that conception of Godhead, that means His family, family life with 
Him. How good is it? All sorts of our enquiries and inner aspiration may be satisfied 
with Him. Akhila-rasämåta-murtiù, all different types of aspiration within us can find 
fulfilment in Him, the whole self, exhaustively, nowhere else. Only in Him, akhila-
rasämåta-murtiù, in Kåñëa. All, gross or subtle, however subtle it may be, so many 
earnest aspirations within us, and everything may have fullest satisfaction only in His 
connection, and He is Kåñëa. Who is Kåñëa? Who can attract all naths within us and 
give satisfaction to that, the whole nervous system in its fullest extent can attract it 
and give them satisfaction. He's Kåñëa. Kåñëa. 
 
    Gaura Hari. Gaura Hari. Gaura Hari. Gaura Hari.  
 

. . . . . . . . 
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    Guru Mahäräja: …….. in this age he was the pioneer of çuddha-bhakti, pure 
devotion, pure devotion, uncontaminated, unmixed with jïäna, yoga, karma, etc, what 
is pure devotion based on complete surrender, complete surrender, by surrender we 
gain.  
    And Gauòéya Maöh is preaching slavery. There was a rumour long past, the 
Ramakrishna Mission and others said: "Oh, Gauòéya Maöh is preaching slavery, kåñëa-
däsa. We are so 'ham, we are the biggest, so 'ham, brahmäsmi, I am the greatest. Instead 
of that they say you are slave to that Kåñëa, they're preaching slavery." 
    Our Guru Mahäräja (Çréla Bhaktisiddhänta Saraswaté Öhäkura) told that: "Gauòéya 
Maöh stands for the dignity of the human race, for all animation." The most dignified 
position, slavery, surrender. Surrender to what? To the Absolute Good, Absolute 
Centre. Surrendered life, selfless, wholesale selfless surrendered life to the whole, how 
pure? Ha, ha.  
    And that: "I am the brahmä," that impossible thinking, ha, ha, that is the greatest 
disease, that: "I am the biggest. I want to be monarch of all I survey. I am the most 
heinous exploiting agent. I am brahmä." 
    Gauòéya Maöh preaches complete self-abnegation, self-surrender, to the prime 
cause, the Absolute Centre. That is divine, to give is divine. And the aspiration that "I 
shall get," that is devilism. "I want to lord it over everything" that is devil spirit. 
 
    Hare Kåñëa. Gaura Hari bol! Gaura Hari bol! Gaura Hari bol! 
 
    You have appreciated Bhaktivinoda Öhäkura's Life and Precepts very much? 
 
    Devotee: Very much. 
 
    Guru Mahäräja: In short, how it is represented, the Life and Precepts of Çré 
Caitanyadeva.  
 
    Hare Kåñëa. Hare Kåñëa. 
 
    Devotee: A few years ago I was very much attracted to Bhaktisiddhänta Sarawaté 
Öhäkura's writing. Then more recently Bhaktivinoda Öhäkura's writing has become 
very relishable …….. 
 
    Guru Mahäräja: More attractive to you?  
 
    Devotee: Very relishable, yes. 
 
    Guru Mahäräja: Very simple.  
 
    Devotee: Very simple and very organised.  
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    Guru Mahäräja: The Äcäryas that come, sometimes they make it clear and 
sometimes they make it complex, purposely.  
 
    Devotee: Bhaktisiddhänta Sarawaté Öhäkura was …….. 
 
    Guru Mahäräja: Has made it complex.  
 
    Devotee: Very complex, very developed.  
 
    Guru Mahäräja: Very ontological aspect, he has dealt much. But in the simple way 
Bhaktivinoda Öhäkura has distributed. It is necessary, analytic, synthetic, because in a 
simple way there is the possibility of becoming sahajiyä. We can take it like this 
mundane thing but this is all apräkåta, the other side of the globe, it is such. 
 

kåñëera yateka khelä       sarvottama nara-lélä 
nara-vapu tähära svarüpa 

gope-veça, veëu-kara nava kiçora, nata-vara 
nara lélära haya anurüpa 

 
    ("Lord Kåñëa has many pastimes, of which His pastimes as a human being are the best. 
His form as a human being is the Supreme Transcendental Form. In this form, He is a 
cowherd boy. He carries a flute in His hand, and His youth is new. He is also an expert 
dancer. All this is just suitable for His pastimes as a human being.") 
    (Caitanya-caritämåta, Madhya-lélä, 21.101)  
 
    Very similar, but not the same, far, far off, but similar. 
 

käma-preme dekho bhäi, lakñanete bheda näi 
tabhu käma `prema' nähi haya 

 
    ("My brother, lust and love appear as one and the same; yet, lust is never love.") 
    (Kalyäëa-Kalpataru, U, 18)  
 
    Roughly calculating there is no difference between lust and love, but still, you 
carefully note that lust is not love. One is connected with this lower feeling, this flesh 
and blood, and another, the highest reach of the souls. 
 
    Devotee: The sentiment is similar but …….. 
 
    Guru Mahäräja: Similar but opposite.  
    Apräkåta, apräkåta bat, very similar to mundane but not mundane. That is the 
highest position. So Candi däsa says:  
    sava rupare manu su satya taro pare nahi (?) 
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    Of all existence this human form is the highest, even above God conception. In the 
ideal human conception is above all, even above God conception. Here we are to 
understand.  

. . . . . . . . 
    Çukadeva Goswämé who is supposed to be always constant in the position, along 
with Brahman. No mundane reference in his consciousness, wholesale conscious 
character. No charm for any mundane attraction, always he's in the plane. 
    Çukadeva's personality was necessary to inaugurate Kåñëa conception of Godhead. 
Because everyone knew that he had not the least attachment for this mundane. And what 
is very similar to mundane, that is to be given to the world as the highest conception of 
Godhead. So that man, who had not the least attraction, and he did not come down to 
this level of mundane enjoying movement, always continuous flow of spiritual 
connection. He did not care to wear a cloth even. No attraction, careless wholesale. He 
was selected to give out to the scholastic section that the highest type of the lélä of 
Godhead is like mundane.  
 
    Giving some hearing, Parékñit Mahäräja says: "How do you say that Kåñëa, that 
Parabrahman, that highest conception of Absolute is crawling in the compound of Nanda 
and sucking the breast of Yaçodä? The yogés and jïänis, they're trying their utmost for 
lives together, life after life dedicating to find that thing over and above their own soul, 
trying so hard. Sometimes they meet for a second and then again separated. And that 
thing is crawling you say, that Paramätmä, above that Godhead Kåñëa. How is that 
possible? Then what type of sädhana, what type of means they have adopted to attain 
that end?"  
 

nandaù kim akarod brahman, çreya evaà mahodayam 
yaçodä ca mahä-bhägä, papau yasyäù stanaà hariù 

(Çrémad-Bhägavatam, 10.8.46) 
 
    "It is impossible! Then all other endeavours are useless! This is karma, jïäna, dhyäna, 
etc, so many means to get that Absolute Truth, they are useless! By them we are told that 
for a second or so, they're connecting saying something I have experienced, however 
little it may be, some wonderful things I experienced for a second. Such is the history of 
the holy men we are acquainted with. And you say that very thing is crawling on the 
compound of Nanda and He's sucking the breast of Yaçodä? And Yaçodä running to 
whip Him, and He's crying: "I won't do My mother for any longer this offence. Please 
spare Me this time."  
 
    (Mother Yaçodä was breast feeding her small child, Kåñëa, when the pot of milk on the 
stove boiled over. Setting Kåñëa aside, she ran to catch the milk pot. Being neglected, 
Kåñëa decided to break the pot of churned butter and ran away to feed the monkeys. 
Mother Yaçodä was quick to follow Him when she discovered the broken churning pot. 
She found Him not far off sitting atop an over-turned wooden grinding mortar feeding 
the monkeys the stolen butter. Kåñëa, however, quickly saw her coming at Him with a 
stick in her hand, and immediately He got down from the grinding mortar and began to 
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flee in fear, and He is crying: "I won't do it again Mother any longer - not this offence. 
Please spare Me this time.") 
 
 
    Is it possible? A farce? Who'll come, a sane man will come to understand, to accept 
that as divinity? What do you say? If it is possible then how wonderful sädhana is there, I 
want to know that by which the Godhead can be controlled in such a way. Is it possible? 
How wonderful that is. It is impossible. To make the impossible possible, if there is any 
means I want to know that. Why, how is that?"  
 
    Ha, ha, ha. The life of self-surrender. Not keeping up one's own ego to connect with 
some higher thing and try to utilise that for his own purpose? No! Complete surrender. 
Die to live. How to die and what is death, that is to be considered. What is surrender? 
What is that death? Then die to live by which we can live properly by that surrendering. 
That is the basis, wholesale, wholesale, the degree of surrender, the degree of surrender, 
that is the basis to get all these things. Give and you'll get, give and get, ha, ha. You are to 
give as a proper gift not only ordinary useless things but the most wholesale. You are to 
give yourself wholesale. Or as in Hegel's very good words: "Die to live." 
 
    Ätma nivedana dainya ghucäo jaïjäl. Jaïjäl, difficulties are coming, but, the only way to 
do away with them is to give yourself more and more and more. There lies the solution! 
Difficulties are coming and what is the cure for that? Give more, learn to give more. 
 
    Hare Kåñëa. Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari.  
    Hare Kåñëa. Nitäi. Nitäi.  
 
    Individuality is also there, but it is on the surrendered plane. 
 
    Hare Kåñëa. 
 
    To die in the physical sense is nothing. Mahäprabhu says:  
     

sanätana, deha-tyäge kåñëa yadi päiye 
koöi-deha kñaëeke tabe chäòite päriye, 

(deha-tyäge kåñëa nä paé, päiye bhajane 
kåñëa-präptyera upäya  kona nähi 'bhakti' vine ) 

 
    "My dear Sanätana," He said: "If I could attain Kåñëa by committing suicide, I would 
certainly give up millions of bodies without a moments hesitation." 
    ("You should know that one cannot attain Kåñëa simply by giving up the body. Kåñëa 
is attainable by devotional service. There is no other means to attain Him.") 
    (Caitanya-caritämåta, Antya-lélä, 4.55-56) 
 
    Sanätana Goswämé wants to teach us. When he came from Våndävana to Puré to have 
the darçana of Mahäprabhu he came by the same route which Mahäprabhu had taken to 
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get to Våndävana from Puré, that jungle way. And there, taking water from different 
places, or different types of food, he got some itches on his body. And also something 
oozing from the body. And Mahäprabhu when He met him He used to embrace, and that 
oozing juice, Mahäprabhu's body was smeared by that. Sanätana Goswämé felt much 
pain. "What is this Mahäprabhu?" Sanätana Goswämé, to avoid His welcome he went to 
go away but forcibly Mahäprabhu took him and embraced him. And those things used to 
touch His body and he was very much pained by that.  
    Then Sanätana was consulting with Jagadänanda Paëòita. "I came to get something 
but by my misfortune I'm committing some offence. This bad juice, that is touching the 
divine body of Mahäprabhu committing offences. So I must go back or perhaps it would 
be better if I give away this body just in front of the wheel of the Jaganätha cart, it will be 
smashed to death and I shall get a good next birth, very happy." 
    And anyhow that came to Mahäprabhu that Sanätana was saying like that. 
Mahäprabhu was very much excited. "What do you say? You have come to such 
conclusion, a fools conclusion. 
 

sanätana, deha-tyäge kåñëa yadi päiye 
koöi-deha kñaëeke tabe chäòite päriye, 

 
    "If it is possible for anyone to achieve Kåñëa only by giving this physical body then in 
a second, I want to die crores (ten million) of times. It is not so easy! What is the value 
of this body? This has got some negative value, and I shall sacrifice this body crores of 
times in a second if possible to get the grace of Kåñëa. So, this is not the way at all. It is 
not a big thing. It is not a valuable thing - this is a negative representation (the body). 
What is this? It is nothing! Kåñëa wants the inner attention." 
 

dhana-çiñyädibhir-dvärair yä bhaktir upapädyate 
vidüratväd uttamatähänya tasyäç ca näìgatä 

 
    "If one relies on one's disciples or wealth to attain bhakti, his devotional practice 
will certainly become slackened. One cannot claim that one is engaged in devotional 
service simply on the basis of engaging one's money or disciples in bhakti. To rely on 
money and disciples to perform devotional service in one's place is not considered to 
be a branch of pure devotion." (Bhakti-rasämåta-sindhu, Pürva-vibhäga, 12.128) 
 
    Rüpa Goswämé says: "Whereby we can feel, have some type of attraction towards Him 
by sacrificing dhan - money, ñiñya - and men that are submissive to me, by them, by good 
work that they are producing, ñiñya dibhirdäraiù, - or by a good wife. i.e., my wife may be 
a devotee and I may think that by that connection I will get devotion. Or, my disciple 
will be a devotee and in that way I shall acquire some devotion - No! That is small. That 
is a lower type of devotion - not pure. So, you are to give everything not by second 
representation, not through a representative - but you, you yourself have to give, to give 
away to Him, everything! Then, there will be pure devotion." 
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    So devotion means sacrifice, dedication. Death, wholesale death of the ego. Ego is to 
be dissolved completely into the fire and the alloy will vanish and the bright gold will 
come up. Ätma-nivedanam  (service to Kåñëa in full self-sacrifice), çaraëägati 
(surrender), that is the only way. Prapanna-jévanämåtam, when we want to be 
çaraëägata, to take shelter under His feet, that is also analysed in six ways and to 
understand them separately and take up all these things for our good. What is that 
surrender? How to taste it? And who are the other stalwarts that came in this way? 
How they dealt? What was their character? How their movement? To get 
encouragement from that, that unknown wholesale giving, unknown path, unknown 
path. But there are so many light-houses, the light-houses are there, the stalwarts, 
looking at them we shall make progress on that way. How giving we can live, give and 
live.  
 
    Bhaktivinoda Öhäkura says in one of his songs:  
 

keçava tuwä jagata bicitra karama-vipäke 
bhava-bana bhrama-i, pekhaluì raìga bahu citra 

 
tuwä pada-bismåti, ä-mara jantraëä, kleça-dahane 

dohi' jäi kapila, pataïjali, gautama, kaëabhojé, 
jaimini, bauddha äowe dhäi' 

 
tab koi nija-mate, bhukti, mukti jäcato, 

päta-i nänä-bidha fänd so-sabu--baïcaka, 
tuwä bhakti bahir-mukha, ghaöäowe biñama paramäd 

 
baimukha-baïcane, bhaöa so-sabu, 

niramilo vividha pasär daëòabat dürato, 
bhakativinoda bhelo, bhakata-caraëa kori' sär. 

 
    keçava tuwä jagata bicitra - "Oh, Lord! Your creation is a very wonderful type, different 
and variagated." 
    tuwä pada-bismåti, ä-mara jantraëä, pekhaluì raìga bahu citra - "My real pain however, 
is from out of separation from You. And here I am seeing a diverse character of different 
types, different sectarian views." 
    tuwä pada-bismåti, ä-mara jantraëä, kleça-dahane dohi' jäi - "But the real purpose of all 
these things is only our separation from You. 
    tuwä pada-bismåti, ä-mara - "If we are to diagnose properly, only our separate 
existence from You - separate consciousness - is the root of all this faithfulness." 
    kapila, pataïjali, gautama, kaëabhojé, jaimini, bauddha äowe dhäi' - "I am suffering from 
Your separation, but so many doctors of different types have come. They are running to 
me to cure me; Kapila - Çaìkara, Pataïjali - Yoga, Gautama, Kaëada - dhai, kanabhaji; 
everything produced from atoms - Kaëada. Bauddha - that is, the dissolution of the 
mental system ends everything. Jaiminé, although good activity is transient, still, what to 
do? "Go on doing good activity and try to live happily; there is no other end to life."  
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    tab koi nija-mate, bhukti, mukti jäcato - They come apparently to represent You, but, 
when they give delivery to things, we find that either they advocate enjoyment or 
salvation; exploitation or salvation, that is in their fund and nothing else! In whatever 
dress they may couch, but ultimately if it is analysed we find either salvation, pleasure or 
this total dissolution into indecipherable something?  
    bhukti, mukti jäcato, päta-i nänä-bidha fänd - But, to take us to that goal, only these two 
goals, they create various kinds of charming traps to catch us. But, ultimately, they lead 
us to these two and nothing else. Either the higher planes of life in the subtle world (for 
the time being) or complete annihilation, effacement.  
    baimukha-baïcane, bhaöa so-sabu - Why are they here? It is the view from the Universal 
standpoint; they have come to segregate those that are not sincere. Those that are sincere 
will not be affected by such canvassing. baimukha-baïcane,  they come for only those 
half-hearted persons and take them away from this camp. Then, the devotees may go on 
in their own way peacefully. They won't be able to come to disturb them. They are in 
their own path. That is the underlying purpose of You. 
    niramilo vividha pasär - They have created multifarious very charming things for their 
canvassing:  
    daëòabat dürato, bhakativinoda bhelo, bhakata-caraëa kori' sär - But anyhow, I might 
have been saved. I understand that definitely only the feet dust of Your devotees is 
everything for me - nothing else! I want only the holy feet dust of Your devotee - 
bhakata-caraëa - No other ambition I have got! And I have got this sort of yearning by 
Your Grace.  So, Bhaktivinoda discarded them." 
 
    Hare Kåñëa. Nitäi. Gaura Nitäi.  
 
    I composed one poem of eleven stanzas about Bhaktivinoda Öhäkura. Prabhupäda 
(Bhaktisiddhänta Sarawaté Öhäkura), my Gurudeva, appreciated that very much. And 
he told to someone that: "It is not he who has written, Bhaktivinoda Öhäkura has 
written through him." And some other place he has told: "Oh, I am confident that, what 
I came to inform, to teach the people, that will be left after me." And, to 'me', while 
reading the composition, he told: "A very happy style you have given to the çloka." 
    There it is mentioned: (in Çrémad-Bhaktivinoda-viraha-daçakam, 4) 
 

dharmaç carma gato 'jïätaiva satatä yogaç ca bhogätmako 
jïäne çünya-gatir japena tapasä khätir jighäàsaiva ca 

däne dambhikatänuräga bhajane duñöäpacäro yadä 
buddhià buddhi-matäà vibhada hi tadä dhäträ bhavän preñiöaù 

 
    "O Bhaktivinoda Öhäkura, you appeared at the hour of our greatest need. At that time, 
everyone practised body-worship and flesh religion, which any honest man will admit is 
ignorance. The yogés were cheating the public with cheap miracles, exploiting them for 
money and pleasure. The philosophers, bewildered in trying to capture the infinite, 
found that their knowledge had led them to the void of nihilism. The mutterers of 
mantras were working to become well-known japa-chanters. Ascetics practised 
murderous torture for spiritual suicide. The proud gave in charity only to secure their 
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fame. And all these abominable acts were performed in the name of anuräga-bhajan, the 
highest devotion to Godhead. At that dark hour, when all good intelligence had been 
spoiled by misconception, you were sent be the will of Providence." 
    dharmaç carma gato - "You came in a period when your necessity was felt the highest. 
What was going on at that time, in the name of religion, devotion? dharmaç carma gato - 
They preached that what has no interest with this body that cannot be called religion. 
Religion mainly came in relation to the bodily connection they asserted. 
    jïätaiva satatä - And who is an honest man? An idiot is an honest man. 
    yogaç ca bhogätmako,  yoga - this from  jévätmä to paramätmä - that took the shape of 
the yogés. They came to make trade, to show some miracles to the people and get some 
money or something, good name, bhogätmako.  
    jïäne çünya-gatir - And what is the achievement of pure knowledge? That is to be 
resolved in nil? In zero? That is the highest achievement of knowledge. To take us to 
cipher, çünya-gatir.  
    çünya-gatir japena tapasä, And by this japam and tapasä, penances… 
    khätir jighäàsaiva ca - But, to get some prestige, some popularity by this japam? One is 
making this japam (chanting the Holy Names), his attention is toward that of the 
appreciation of the people. A popularity seeker. And tapasä: the penance of 
vindictiveness, that penance was used in tapasä.  
    däne dambhikatä - And the gift, the donation - that took the shape of Brahman; "I can 
give so much. I am a great giver in this game - a fame seeker. I am a great man. I have 
made a gift to so many places." A class of ego creating.  
    anuräga bhajane - And in the name of this loving service, duñöä-pacäro yadä, this 
mundane practice. These mundane practices went on in the name of anuräga bhajane.     
    dhäträ bhavän preñiöaù - In such a critical moment, you were sent by the Provident 
Sphere." 
 
    Then the next çloka.  
 

(yad dhämnah khalu dhäma caiva nigame brahmeti sanjïäyäte 
yasyäàçäsya kalaiva duùkha nikarair yogeçvarair mågyate 
vaikuëöhe paramukta-bhåìga-caraëo näräyaëo yaù svayam 

tasyäàçé bhagavän svayaà rasa-vapuù kåñëo bhavän tat-pradäù ) 
 
    ("The effulgent, nondifferentiated aspect of divinity known as Brahman is composed of 
infinite particles of individual consciousness, and has been considered by the Upaniñads 
and by Vedic scholars to be the halo of the Absolute. The localised plenary portion of 
Godhead known as Paramätmä is sought after by the great yogés practising extreme 
penances. Näräyaëa Himself, the predominating Lord of the Vaikuëöha planets, whose 
lotus feet are worshipped and served by His unexcelled beelike devotees, is only a partial 
representation of the original Personality of Godhead. The original or full-fledged aspect 
of divinity is Kåñëa. O Bhaktivinoda Öhäkura, you have not come to distribute Brahman 
or Paramätmä or even Näräyaëa-bhakti, but svayam-bhagavän Kåñëa, the original 
conception of the Absolute, who is all-ecstasy. It is you, O Gurudeva, who can gently 
place me in His hands, and you have come to give Him to the public."   
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    (Çrémad-Bhaktivinoda-viraha-daçakam,  v 7) 
 
    "Just as the moon, he helps the stars to twinkle, and he's (the moon) supposed to also 
help the 'asadhi'. Many drugs, the moon's rays help to gain their potency it is told - so 
also you have come to enliven the scriptures with the proper meaning and to please the 
real saints that are in the world. Like a moon, you have come here in this world." Then 
the next, "You have done a great service to the worldly people by composing many 
devotional scriptures, books and so many other things. Äcärya Rämänuja, the great 
scholar, and many others also did, but your greatness and nobility is not to be limited 
there.  What is more... yad dhämnah khalu dhäma caiva nigame brahmeti.  
    That Brahman has been considered by the Vedic scholars to be the halo of the 
Absolute and even by the great yogés. They are, with great trouble, searching after the 
Paramätmä - the All-Pervasive Spirit, All-Comprehensive, and All-Permeating. With great 
penance they are searching after that which is only a partial representation of Näräyaëa, 
Who is searched after by the great and who are above this self-salvation. Personally, they 
are engaged in the serving of this Näräyaëa in a happy way. 
    But, Näräyaëa, whose original full-fledged aspect is Kåñëa, you have come here to give 
that! Not this Paramätmä, nor Brahman, nor even Näräyaëa-bhakti, but Svayaà 
Bhagavän, Who is the very full representation of the different types (expansions) that 
they are. That original conception of the Absolute, Svayaà Bhagavän Kåñëa, who is All-
Ecstasy, You have come to give that thing to the public. And, that is also in Våndävana, 
the highest sphere, where He's receiving the different types of services including vätsalya, 
filial service, and, where Rädhäräëé, with all of Her paraphernalia, is giving Him the 
highest form of affectionate service, you can give us the position of service in that plane!"   
 
    Then the next:  

çré-gauränumataà svarüpa-viditaà rüpägrajenädåtaà 
rüpädyaiù pariveçitaà raghu-gaëair-äsväditaà sevitam 
jévädyair abhirakñitaà çuka-çiva-brahmädi sammänitaà 
çré-rädhä-pada-sevanämåtam aho tad dätum éço bhavän 

 
    ("What was sanctioned by Çré Caitanya Mahäprabhu by His descent was intimately 
known only to Çré Svarüpa Dämodara Goswämé. It was adored by Sanätana Goswämé and 
served by Rüpa Goswämé and his followers. Raghunätha Däsa Goswämé tasted that 
wonderful thing fully and enhanced it with his own realisation. And Jéva Goswämé 
supported and protected it by quoting the scriptures from different places. The taste of 
that divine truth is aspired for by Brahmä, Çiva, and Uddhava, who respect it as the 
supreme goal of life. What is this wonderful truth? çré-rädhä-pada-sevanä: that the 
highest nectar of our life is the service of Çrématé Rädhäräëé. This is most wonderful. O 
Bhaktivinoda Öhäkura, you are our master. It is within your power to allow them to 
bestow their grace upon us. You are in a position to bestow the highest gift ever known 
to the world upon us all. It is at your disposal. O Bhaktivinoda Öhäkura, please be kind 
to us and grant us your mercy.")  (Çrémad-Bhaktivinoda-viraha-daçakam, v 9) 
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    "What is sanctioned by Gauräìga, and the very purpose, the inner meaning is known 
to Svarüpa Dämodara …….. 

End of side A, start of side B, 14/16/20.9.83 
    Guru Mahäräja:  …….. you may offer that to me. 
    kesa sadvam sri guruve namah 
    All these articles I offer to my Gurudeva as dakñiëa. Hare Kåñëa. 
 
    Devotee: Praëämas. 
 
    Guru Mahäräja: Hare Kåñëa. Hare Kåñëa. 
 

oà ajïäna-timirändhasya jïänäïjana-çaläkayä 
cakñur unmilitaà yena, tasmai çré-gurave namaù 

 
    "I was blind in the darkness of ignorance but my Spiritual Master applied the ointment 
of proper spiritual knowledge and thus opened my eyes. Unto him I offer my respectful 
obeisances." 
     
    Now, whatever Vaiñëava you find you give your praëämas to them and go near to 
the temple, just in the front of the temple nath mandeer and there you take the Name, 
and then afterwards you may take your prasäda, along with other devotees.  
 
    …….. Näma. Muralidar. 
 
    Devotee: Your name is Muralidar 
 
    Guru Mahäräja: Muralidar. Married? 
 
    Devotee: No, single, brahmacäré. 
 
    Guru Mahäräja: Muralidar däsa Brahmacäré. 
 
    Gaura Hari bol! 
 

. . . . . . . . 
 
    Devotee: …….. therefore that is not sayujya karmana. 
 
    Guru Mahäräja: Not sayujya karmana. So …….. 
    but he's (altered such from this side, that is entered brahma, then from brahma he?)  
not sayujya, not buried on that place, and the possibility of going further. 
 
    sri krsya mantra kalibhi upasyadi brahma nibhana uchati (?) 
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    Suppose in the last time he had some memory of Kåñëa or Näräyaëa or some 
devotee, that will fetch him upward.  
 
    Devotee: Yes. Then one more question. In the next one: 

jyäyasé cet karmaëas te, matä buddhir janärdana 
tat kià karmaëi ghore mäà, niyojayasi keçava. 

 
    ("O Janärdana, O Keçava, if You consider that resolute and determined spiritual 
intelligence (vyavasäy-ätmikä-buddhi ) is better than action in goodness and passion, 
then why do You engage me in the violent activity of warfare?") 
    (Bhagavad-gétä, 3.1) 
 
 
 
    So in the pada cet (?) there is karmaëaù ? …………… 
 
    So in the pada cet, buddhi is given as sattvica jïäna, and in the (banmanva ?) it is given 
as vyavasäyätmikä buddhir. But sattvica jïäna is the same as vyavasäyätmikä buddhir ? 
 
    Guru Mahäräja: Not always. 
 

vyavasäyätmikä buddhir, ekeha kuru-nandana 
bahu-çäkhä hy anantäç ca buddhayo 'vyavasäyinäm 

 
     ("O beloved descendant of the Kuru dynasty, the intelligence of those who are on 
this path of exclusive devotional service unto Me is one-pointed and firmly situated in 
Me, since I am its only goal. But the intelligence of those who avoid exclusive 
devotional service to Me is splayed and characterised by endless desires because of its 
absorption in innumerable sense objects.") (Bhagavad-gétä, 2.41) 
 
    Devotee: Yes. that is above sattvic buddhir.  
 
    Guru Mahäräja: Vyavasäya, vyavasäya means utsäha, enthusiasm. Here only one 
ended. The vyavasäyätmikä buddhir, the enthusiasm only towards one particular end, 
not multifarious aims, objects of life, but only one.  
    "If you think that this is better then how do You ask me to be engaged in the war, 
in the fighting, this karma ?"  
    Tat kià karmaëi ghore mäà, niyojayasi keçava, (Bhagavad-gétä, 3.1) 
 

kià karma kim akarmeti, kavayo 'py atra mohitäù 
tat te karma pravakñyämi, yaj jïätvä mokñyase 'çubhät 

 
    ("Even very learned men are baffled in ascertaining the nature of action and inaction. 
Some cannot comprehend action, while others cannot comprehend inaction. Hence, I 
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shall now teach you about such action and inaction, knowing which you will attain 
liberation from the evil world."    (Bhagavad-gétä, 4.16) 
 
    What is karma and what is not karma it is very difficult to understand. By karma, 
only physical attempts should not be considered, but really the mind is there and that 
is the real seed of karma, the real cause is in the mind. The physical is innocent. The 
culprit is the mind. If you do not move your physical limbs but you go on mentally 
planning and planning so you are committing karma. And if you are clear in the mind 
to obey the direction of the God or dharma then physical activity has no value. Mind is 
all important, internal, that plan, purpose, impulse, saìkalpa (acceptance), that is all 
important thing. So the object is divine and the activity may be mean, even killing, 
stealing, killing, murdering, if for the Absolute Good, then it is all right. In this way it 
is going to be explained. The mind is everything in karma, not the physical attempts. 
"So if you engage yourself in the fighting with some higher purpose then it cannot be 
considered as karma." At the same time if you sit without any physical attempt but 
mentally you are planning you are doing karma. Karma is to be traced in the mind and 
not in the body, the body is innocent. As the mind says, it only serves that. But for 
higher end of life also the body may do, hatväpi sa imäû lokän, na hanti na nibadhyate: 
 

yasya nähaìkåto bhävo, buddhir yasya na lipyate 
hatväpi sa imäû lokän, na hanti na nibadhyate 

 
    ("He who is free from egotism (arising from aversion to the Absolute), and whose 
intelligence is not implicated (in worldly activities) - even if he kills every living being 
in the whole world, he does not kill at all, and neither does he suffer a murderer's 
consequences.")  (Bhagavad-gétä, 18. 17) 
 
    Destroying the whole universe he may not do anything, it is also possible. Only 
physically, mentally he's possessed by the Supreme Authority and he's doing. So 
physical activity should not be considered to be the criterion of one's action, good or 
bad. That has been stressed there.  
    What is there, after? 
 
    Devotee: There's still one difficulty though Guru Mahäräja. This one difficulty, this  
buddhi is given as sattvica-jïäna in the pada cet. But in the amu varj (?) it's given as 
vyavasäyätmikä …. 
 
    Guru Mahäräja: Vyavasäyätmikä buddhi, above sattvic, nirguëa.  
 
    Devotee: Yeah.  
 
    Guru Mahäräja: vyavasäyätmikä buddhir, ekeha kuru-nandana, (Bhagavad-gétä, 
2.41), only one, to satisfy Him.  
 
    Devotee: That means in the pada cet it's general reference only? 
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    Guru Mahäräja: What is the next çloka ? 
 
    Devotee: Next çloka is:  
 

vyämiçreëeva väkyena, buddhià mohayaséva …….. 
 
    Guru Mahäräja:  
 

vyämiçreëeva väkyena, buddhià mohayaséva me 
tad ekaà vada niçcitya, yena çreyo 'ham äpnuyäm 

çré bhagavän uväca 
 
    ("My intelligence is confused by Your words. They appear to be ambiguous, 
sometimes supporting action and sometimes supporting knowledge. So please instruct 
me which of these two paths is most beneficial for me.")   (Bhagavad-gétä, 3.2) 
 
    Then? 
 
    Devotee: Loke 'smin …….. 
 
    Guru Mahäräja:  
 

çré bhagavän uväca 
loke 'smin dvi-vidhä niñöhä, purä proktä mayänagha 
jïäna-yogena säìkhyänäà, karma-yogena yoginäm 

 
    (The Supreme Lord replied: "I have already described the two types of faith to be 
found in this world. I have established that the learned who are aware of the conscious 
world, and those who are mainly active in the mundane plane, both engage in the 
(rudimentary) practice of the path of devotion (sädhana bhakti-yoga ) by respectively 
following the path of knowledge and the path of selfless action offered to the Lord. 
Actually, the staircase leading to the land of dedication is one, while only faith is twofold, 
according to the steps attained by the aspirants.")  (Bhagavad-gétä, 3.3) 
 

na karmaëäm anärambhän, naiñkarmyaà puruño 'çnute 
na ca sannyasanäd eva, siddhià samadhigacchati 

 
    ("Without performing scripturally enjoined duties, one cannot attain knowledge 
leading to freedom from action and reaction. How can a person of impure heart obtain 
perfection by abandoning his prescribed duties?") (Bhagavad-gétä, 3.4) 
 
    Pacitya suddhi (?) two phases, one säìkhya-yoga (the analytical discrimination 
between spirit and matter), neti, neti, neti, "This is ätmä." to find out that plane and to 
do accordingly. Another, karma-yoga, to do everything without attachment and the aim 
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will be higher. Not for karmana-vasana, this ordinary purpose of life is eliminated and 
the çästra has said naiñkarma, without, "Because the scriptures have ordered me I am 
doing. It is my dharma. I have no separate interest within me. Only by the order of the 
scripture I am doing." This is dharma. In Bhägavatam also:  
 

etävän säìkhya-yogäbhyäà svadharmma-pariniñöhayä 
janma-läbhaù paraù puàsäm ante näräyaëa-småtiù 

 
    "The highest perfection of human life, achieved either by complete knowledge of 
matter and spirit, by practice of mystic powers, or by perfect discharge of occupational 
duty, is to remember the Personality of Godhead at the end of life."  
    (Çrémad-Bhägavatam, 2.1.6) 
 
    Çukadeva Goswämé says: säìkhya-yogäbhyäà svadharmma-pariniñöhayä, these three 
things may take us up to this stage. What three things? Säìkhya-jïäna, neti, neti, this is 
päïca-bhut, this earth, air, all these material things, then there is mind, then there is 
intelligence. All these are material, eliminating them there is ätmä. In this way 
elimination, "I have no interest here, here, here, all stages eliminated." This is säìkhya-
jïäna. And yoga also by pranayama, pratyahara, to enquire the inner stuff within, that is 
another thing, yoga. It also takes the jéva to the level of his own position eliminating the 
negative side, säìkhya-jïäna eliminating the negative side, and yoga by internal enquiry 
about the Paramätman, that also eliminated from the negative connection. And the 
svadharmma as it is in the çästra, "brähmaëa should do this, kñatriya should do this," 
çästra as it is mentioned in the karma-kanda. If without any karmana, as duty given by 
the çästra, with this spirit if one does, then all these three takes us to the same level, 
tirtha-suddhi (?) Then, näräyaëa-bhakti, näräyaëa-småtiù begins positive side. And this is 
all withdrawn from the negative side by three means, säìkhya, yoga and svadharmma, in 
Bhägavatam.  
 
    Here also säìkhya and karma yoga. If we do the imperative duties that come to us only 
as duty and not any special purpose, then the karma is karma yoga. This karma yoga and 
säìkhya: 
 

säìkhya-yogau påthag bäläù, pravadanti na paëòitäù 
ekam apy ästhitaù samyag, ubhayor vindate phalam 

 
    ("The learned do not support the opinion of the childishly foolish mundane 
rationalists [known as karma-mémäàsakas] who hold that the path of renunciation 
[säìkhya-yoga ] and the path of action [karma-yoga] are separate. One who carefully 
follows either of these paths will achieve the same result.") (Bhagavad-gétä, 5.4) 
     
    It is also mentioned hereafter, yoga and säìkhya-jïäna, añöäìga, is one and the same. 
And niñkäma-karma dharma parin ………………………… 
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    Withdrawn from the negative side we may come to the absissa, then näräyaëa-
småtiù by bhakti we can make progress towards that. Now you try to understand.  
 

vyavasäyätmikä buddhir, ekeha kuru-nandana 
bahu-çäkhä hy anantäç ca buddhayo 'vyavasäyinäm 

 
     ("O beloved descendant of the Kuru dynasty, the intelligence of those who are on 
this path of exclusive devotional service unto Me is one-pointed and firmly situated in 
Me, since I am its only goal. But the intelligence of those who avoid exclusive 
devotional service to Me is splayed and characterised by endless desires because of its 
absorption in innumerable sense objects.") (Bhagavad-gétä, 2.41) 
 
    Those that have got proper energy, there the object of life is one. And when 
scattered, disturbed, energy drawn by different directions, that gives these trifle results 
of our karma. 
 
    Devotee: Then, my question is, then why in the pada cet (?) for buddhi have we got 
sattvica-jïäna ? 
 
    Guru Mahäräja: Sattvica …… What is the original çloka ? 
 
    Devotee:  

jyäyasé cet karmaëas te, matä buddhir janärdana 
tat kià karmaëi ghore mäà, niyojayasi keçava. 

 
    ("O Janärdana, O Keçava, if You consider that resolute and determined spiritual 
intelligence (vyavasäy-ätmikä-buddhi ) is better than action in goodness and passion, 
then why do You engage me in the violent activity of warfare?") 
    (Bhagavad-gétä, 3.1) 
 
    Guru Mahäräja: Then? 
 
    Devotee: In the pada cet (?) he Keçava, he Janärdana, rajasik or sattvika karmapeksa.  
 
    Guru Mahäräja: "If buddhi-yoga is better then why do You engage me in this 
dangerous battlefield?" 
 
    Devotee: "If sattvika-jïäna is better than rajasik and sattvika karma, then why do You 
engage me?" 
 
    Guru Mahäräja: Sattvika-jïäna, where do you get sattvika-jïäna ? Buddhi-yoga. 
 
    Devotee: In the pada cet it is given, karmanah rajasik or sattvika-jïäna apeksa, then 
buddhi, sattvika-jïäna, jyäyasé cet karmaëas te, matä buddhir janärdana … 
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    Guru Mahäräja: 
jyäyasé cet karmaëas te, matä buddhir janärdana 
tat kià karmaëi ghore mäà, niyojayasi keçava. 

    Sattvika-jïäna, that is also within mäyä, sattva-guëa, sattva raja tama, so here the 
purpose cannot be that, that is because sattvika is within mäyä. So vyavasäyätmikä. 
Vyavasäyätmikä jïäna ? 
 
    Devotee: No, vyavasäyätmikä buddhir 
 
    Guru Mahäräja: A little after, that conclusion will come, vyavasäyätmikä buddhir, 
ekeha (Bhagavad-gétä, 2.41). Go on reading. 
 
    Devotee: After. But my problem is why in the pada cet (?) and anuvar (?) there is 
different meanings for the word buddhi ? 
 
    Guru Mahäräja: By sattvic, not, just as in many places sattva has been used for 
çuddha-sattva. 
 
    Devotee: Ah, this question. 
 
    Guru Mahäräja: Sattva is çuddha-sattva. Vyavasäyätmikä buddhir, that is more of 
çuddha-sattva characteristic.  
 
    Devotee: Then it's all right. Pure goodness. 
 
    Guru Mahäräja: Just as Viñëu is called sattva-guëa Avatära, Kñérodakaçäyé, sattva-
guëa, but He's always çuddha-sattva.  
 
    Devotee: All right, now I understand.  
 
    Guru Mahäräja: Just as the sun is seen through the cloud, not real sun, but from 
the zone of mäyä the real sun cannot be seen, it is sattva. But Viñëu is always nirguëa 
yet He's told as sattva-guëa Avatära. Because within this raja and tama, that sattva is 
seen to be mixed sattva, not pure sattva, visuddha-sattva. 
 
    Devotee: From our vision it is sattva.  
 
    In Engligh, how to translate tasya prajïä ? (Bhagavad-gétä, 2.61) Generally, "A man 
of steady intelligence." 
 
    Guru Mahäräja: Tasya prajïä, properly adjusted.  
 
    Devotee: Properly adjusted. Oh, that's good. Because generally they say: "A man of 
steady intelligence." But I'm not satisfied with steady intelligence. Properly adjusted, 
that we'll …….. 
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    Guru Mahäräja: Not influenced by separate interest. That is mukta, tasya means 
nirguëa, that is properly adjusted.  
    Peculiarity there, with the Absolute, with the Centre. Properly adjusted, absolutely 
adjusted in the connection of the Absolute interest, only final adjustment with the 
Absolute consideration, proper adjustment, adjusted properly. 
 

. . . . . . . . 
 
    Guru Mahäräja: …….. from the Absloute standpoint it is lélä, everything is done by 
His sweet will. But the difference for us that we can dive deep to feel it. So many 
prejudices, or local interests, of different types, that comes to cover our calculation. 
The difficulty is there. Mäyä means that. Prejudice of different types. All false, local 
calculation. That is making far. 
 
    Hare Kåñëa. Nitäi Gaura Hari bol! 
 
    Devotee: And the false local calculation, that is overcome by …….. 
 
    Guru Mahäräja: We are to try to overcome, to raise ourselves above the interest of 
local calculation and to reach up to the plane where universal flow is going, nirguëa. 
And there is also, differentiated character. In Vaikuëöha, our attraction to rules and 
regulations, and above that the innate flow of love, and again there are sub-divisions, 
different camps, different types of service.  
 
    Devotee: Harmonising. 
 
    Guru Mahäräja: In every camp there is possibility of particular perfection, but 
ultimately the zenith is in the service of Rädhäräëé. Within the rasa, different rasa, 
then mädhurya-rasa, the all-comprehensive which has got everything in it, it is 
possible. And there also differences, differentiation. So we are to eliminate, eliminate, 
elimination and acceptance, up to rädhä-kiìkarä, elimination and acceptance, even in 
the positive world, what to speak of this negative side. And the middle, that is a stage 
of equilibrium, something like mukti, or nirviça, non-differentiated area, but that is 
also local, temporary.  
    No permanent solution until we reach the dynamic world of service. Utility is there. 
The world is not without any object. The Buddhist, the Çaìkarites, as they conceive 
that only to merge into zero conception, that is everything, that is the highest end, the 
stop, stoppage of everything, that is their conclusion. It cannot be, it has its purpose. 
To become zero cannot be the end of life. Samädhi, the stop of all movement. 
Movement, plurality is that. It is not. Plurality may work in harmony, and that is the 
success, harmony and plurality, and movement and no hitch. Here in this world 
movement means aggression but there it is not, the opposite. Movement means 
sustenance, sevä, service, everything is helping others. Sustenance, movement means, 
and here movement means dissipation, movement means aggression, exploitation. 
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ta eva vantam anuvärga sarvam 
tasya väsa sarvam idam viväti 

    The existence, real existence, of the truth is this, and the existence is wholesome. Not 
only nothing - not even injurious - but it is wholesome existence. Everything is good. All 
is great movement, waves of grace of the Lord. Everything! tat te 'nukampäà 
susamékñamäëo: 
 

tat te 'nukampäà susamékñamäëo, bhuïjäna evätma-kåtaà vipäkam 
håd-väg-vapurbhir vidhadhan namas te, jéveta yo mukti-pade sa däya bhäk 

 
    (Lord Brahmä says:) "One who, in the hope of achieving Your grace, goes on enduring 
the inauspicious fruit of his own karma, and passes his days practising devotion unto 
You in every thought, word, and deed - such a person is heir to the land of freedom: he 
attains to the plane of positive immortality."   (Çrémad-Bhägavatam, 10.14.8) 
 
    Try to find out, that everything, every wave, is favourable to you - the solution is there. 
Have no apprehension of unfavourable circumstances about anything. Adjust yourself in 
such a way. That is what is necessary for you and for all. Tat te 'nukampäà 
susamékñamäëo. Everything is positive and everything is good. To read negative and to 
read bad, injurious, that is our false ego. We are to get out of that, the false calculating 
ego, that is the ego in bondage. Ego in bondage means the ego calculating faults, false 
misreading, miscalculating, misdeeds.  
    Only through the help of the agents of the harmonious world, and by the advice in the 
books that come from that harmonious world with the help of sädhu, çästra, we can get 
relief of our present diseased condition. We are in disease, håd-rogam, heart disease, the 
disease in the centre, heart, the feeler.  
 

(vikréòitaà vraja-vadhübhir idaà ca viñëoù 
çraddhänvito 'nuçåëuyäd atha varëayed yaù 

bhaktià paräm bhagavati pratilabhya kämaà 
håd-rogam äçv apahinoty acireëa dhéraù ) 

 
    ("One who hears with firm faith the supramundane amorous affairs of Lord Kåñëa and 
the gopés, as described by a pure devotee of the Lord, soon becomes freed from mundane 
lust and achieves divine love of Kåñëa.")   (Çrémad-Bhägavatam, 10.33.39)  
 
    That has been accepted as the centre, the heart, the feeler. In the brain, the 
calculation, the brain like computer if it works as well, if it can read the environment 
through the heart normal, through the normal heart. 
 

bhidyate hådaya-granthiç, chidyante sarva-saàçayäù 
kñéyante cäsya karmäëi, mayi dåñöe 'khilätmani 
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    ("The knot in the heart is pierced, all misgivings are cut to pieces and the chain of 
fruitive actions is terminated when I am seen as the Supreme Personality of Godhead.") 
    (Çrémad-Bhägavatam, 11.20.30) 
 
     A wonderful çloka. Bhidyate hådaya-granthiç, your heart is sealed! The feeling portion, 
the reading portion of you is sealed. Break up the seal and then you will come to feel 
everything is your friend. bhidyate hådaya-granthiç.  Our attempt should be to break the 
seal by the real ego. The real ego has been covered, sealed. But, the seal should be 
broken! The natural feeling should be allowed to flow out, we should be allowed to feel. 
Then you will find that everything is all right.  
 
    Your brain will say: "Yes, now I find every calculation reaches the desired result." The 
computer will say likewise. And the heart? The heart will be opened. Heart will be 
opened and ego, the selfish part, the cover of the heart, that will be broken, the seal will 
be broken. And the natural flow will come to feel properly what is good and what is bad. 
You will find what is tasteful and what is bitter. The real heart from within will come to 
justify. Then, the brain will come to see that everything is all right. 
 
    What is subservient to feeling - änandam ? sat-cit, cit-caitya, knowledge. Above that 
knowledge is that central thing - änandam, happiness, blissfulness, pleasure, joy. That is 
the signal for which everyone is searching. That feeling is the heart's food, not the brain's 
food. It is heart's food which we are searching for, and that misrepresentation of the 
heart, that false, selfish ego, that is our worst enemy! It is unsatisfied, and always giving 
reports: "This is not good, it is not good." And we are running hither and thither: "What 
is good?" We are searching for that! But, when the proper heart from within will come 
out, then, bhidyate hådaya-granthiç chidyante sarva-saàçayäù: all doubts will be removed, 
"Oh, we are in perfect harmony." 
 
    kñéyante cäsya karmäëi: The past dues will all be cleared immediately. The past dues of 
our karma, reaction, birth, what is to come on me to have its realisation, that will be 
finished in no time! We shall enter our natural harmony. Then, we shall see that like 
some evil dream, something came in the middle - it was like a mad dream. But now, I am 
awake and the dream is nowhere. Only, the eternal connection.  
 
    Hare Kåñëa Gaura Hari. Gaura Hari. Gaura Hari bol! 
 
    That is a wonderful çloka, bhidyate hådaya-granthiç. Karma, that is reaction which I am 
to clear off from my previous activity. That will also disappear and the harmonious 
outlook will come in me. And how will it come? When the heart will be opened. We 
have to break open the heart! The heart! The feeling thing, that is the most original thing 
in us which feels joy, pleasure or pain. That feeling of pleasure and pain, that is the most 
important factor for us. 
 

yato vächo nivarttante, apräpya manasä saha 
änandaà brahmaëo vidvän, na vibheti  kutaçcaneti 
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    ("As one gets subjective realisation of the transcendental blissful aspect of the Supreme 
Divinity, he sheds fear completely for all time. Such a realised man of wisdom is freed 
totally from negative thoughts. Having his thoughts fully attentive to the All-Blissful 
Divinity, he is spared from such torture. Such is the secret doctrine.") 
    (Taittiréya-Upaniñad, 11.9.1)  
 
    When we can come to such conclusion, that the Infinite, the Greatest, is really 
änandam, not pain, the whole is pleasure, no pain, then all apprehension of pain will 
disappear. It is all pleasure, no pain. The Bhagavad-gétä is always asking us, 
"Concentrate in you! Have no complaint against the outside environment, but 
everything is in you." So be attentive to you, to your ego. There is no necessity to correct 
your outside environment. 
 
    We are always dissatisfied with the environment and want to correct them to suit 
our purpose. No! Your taste is bad. Everything is all right. Your taste is bad. Just as 
Rüpa Goswämé has given one analogy. For one who is attacked with bile, the sugar 
candy will taste bitter. When the attack of bile is gone, disappears, then the sugar candy 
will taste sweet. So bitterness is not in the sugar candy but it is in the tongue. So take that 
sugar candy, that is the medicine of that bile disease.  
    So, take the Name, now it is bitter, but you go on taking in a particular process and the 
Name will cure your bile disease and it will be seen to be tasteful. You will be able to feel, 
"No, sugar candy is tasteful." So the wrong is in us, in the tongue, and not in the sugar 
candy. 
 

syät kåñëa-näma-caritädi-sitäpy avidyä- 
pittopatapta-rasanasya na rocikä nu 

kintv ädaräd anudinaà khalu saiva juñöä 
svädvé kramäd bhavati tad-gada-müla-hantré 

 
    "The Holy Name, character, pastimes and activities of Kåñëa are all transcendentally 
sweet like sugar candy. Although the tongue of one afflicted by the jaundice of avidyä  
(ignorance) cannot taste anything sweet, it is wonderful that simply by carefully 
chanting these sweet Names every day, a natural relish awakens within his tongue, and 
his disease is gradually destroyed at the root."  (Upadeçämåta, 7) 
 
    There is an attack of ignorance, bile of ignorance, and go on taking and the bile's 
disease will be off and you will get the taste of sweetness from that thing. So it is, though 
on the whole, Kåñëa consciousness, God consciousness, may not be sweet, still, by the 
help of our previous sukåti and also your reason which has come to you based on that 
sukåti, go on with sädhana-bhakti. And we shall no sooner reach in a stage where we'll be 
able to find, "Oh, it is very sweet. Kåñëa consciousness is very sweet and very beautiful." 
The whole process of sädhana is like that. 
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    Avidyä, ajïäna, due to miscalculation we suffer, we feel pain, but the pain is outside, it 
is sweetness. With such attitude we are to approach, and the favourable association can 
keep our strength for investigation what will be necessary to attain the goal. 
    Nitäi Gaura Hari bol! Nitäi Gaura Hari bol! 
 
    Today is the day of appearance of Bhaktivinoda Öhäkura. In this modern age, he 
came here with this full truth. It is he who foretold that: "Those days are not far off 
when we'll be able to see that the foreigners, the Europeans, Americans, they are also 
coming to join under the flag of Lord Caitanya and go on with kåñëa-saìkértana." He 
could foresee that such a natural and easy thing, why it should not be understood by the 
sincere intellect. It must be understood, cannot but be understood. There are men, well-
meaning persons, that cannot but understand this sort of universal love. The Lord is love 
and let us be happy in His connection and go on with the life of love. Love should not be 
appreciated by the persons? It is impossible. So no sooner, all sincere intelligentsia will 
come to appreciate what is given by Mahäprabhu, the Doctor …….. 
 
 

End of recording, 14/16/20.9.83. 
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